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PART I 


THE INTRODUCTION TO THE 
SERMON 


I 


STEPS TO RIGHTEOUSNESS 
Maithew v. 1-12 


HE Sermon on the Mount is nota discussion 
of a great many unrelated topics, but is a 
logical treatise on the greatest of all themes, 
The Righteousness of the Kingdom. It is not 
loosely joined thought, but is clear and logical, 
and clings very tenaciously to the subject, fol- 
lowing (whether designedly or not) a very 
perfect outline. 
The entire sermon consists of an introduction, 
a statement of the theme, a discussion of the 
theme, and a climax or conclusion. The in- 
troduction is divided into three parts, which 
might be called Steps to Righteousness, Scope 
of Service, and the Nature of the Law. The 
first comprises what is commonly called The 
Beatitudes, the second is illustrated by the 
offices of Salt and Light, and the third is a brief 
direct discussion. 


Awaking to Sin—and to Righteousness 


Blessed are—not the poor in purse, but the 
poor in spirit. Poverty of purse may prove 
irreparable; wealth awaits the poor in spirit. 

(11) 
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The Great Dispenser of spiritual riches has 
come to the rescue; resources are inexhaustible; 
the warehouses are full to bursting; the channels 
of supply flow freely. The kingdom of heaven 
is at hand. 

Material cruises may fail and earthly barrels 
be exhausted, and he who is in want may find no 
remedy in all the earth, but he who comes to a 
knowledge of spiritual want has but to lift his 
eyes to see that plenty abounds. His is the 
kingdom of heaven. 

‘‘ Blessed are the poor in spirit.” The blessed- 
ness is not in the poverty, nor yet in the 
consciousness of the poverty, though that is a 
step toward it. Were there no deliverance, 
there could be no blessedness. The blessedness 
rests on the reliability of the Deliverer. 

Blessed they that mourn? Far from it. 
Mourning is not a blessing. Men mourn 

| because of curses, and the shadow of mourning 
\becomes a curse. The tragedy brings the 
“mourning, and unrelieved mourning increases 
the tragedy. 

Amid all the world of mourners, one mourner 
alone is blessed: he who by mourning may find 
relief at hand. Blessed is he who mourns 
because of spiritual poverty. He who mourns 
material poverty may mourn in vain; he who 
mourns bereavement and loss may suffer to the 
end. Blessed is he who mourns spiritual 
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poverty; relief is at hand; he shall be comforted. 
The blessedness is in the comfort. Like Saul, 
one may weep, and afterwards wipe his eyes to 
tragic death. Like Judas, one may rue his 
treachery, and afterwards turn about to hang 
himself. There is sorrow that has no comfort. 
But he who mourns a state of spiritual destitu- 
tion may find comfort because there is no need 
of destitution there. 

And so poverty of spirit is not enough. Nor 
is mourning enough. He who awakes to his 
poverty, and then mourns over it, has taken 
two very essential steps. A third is necessary. 
Blessed are the meek. 

Who are the meek? Not the soft; not the 
weak. Moses was meek. The early Christians 
were meek. All real Christians are meek: for 
Christians are like Christ, and Christ is infinite 
meekness. 

The meek are inheritors. They were in- 
heritors in the day of the Psalmist, for he said 
that they should inherit the earth. They were 
inheritors in the day of Christ upon earth, for he 
reiterated that they should inherit the earth. 
They still are. 

Meekness is the most compelling of attributes. 
Meekness compels the fickle, uncertain things 
of earth; much more it compels the unvarying, 
dependable things of the kingdom of God. 
Meekness wins all things of time and eternity. 
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The meek are those who meet conditions, 
fulfill conditions, and measure up. The meek 
are inexorable to that which would usurp; they 
are submissive to rightful authority. They 
submit to the demands of law; they imbibe the 
essence of law; they incarnate law within them- 
selves; law becomes the exponent of their lives. 
Hence, when, according to material law, they 
go after the earth, they get the earth. When 
they seek spiritual wealth, they inherit eternal 
life. 

Blessed are the meek who yield themselves to 
God, who stand immovable in their submissive- 
ness to him, who are inexorable to that which 
tempts their fidelity. 

Blessed are those who awake to sin, and then, 
looking up, awake to righteousness. Blessed are 
the poor in spirit, they who are conscious of 
infinite want, they who are convicted of sin. 

Blessed are they that mourn, they that are 
broken-hearted and contrite because of spiritual 
poverty, they that in sorrow—godly sorrow— 
mourn over their sin. 

Blessed are the meek, they that in faith sub- 
mit themselves to God, and with childlike 
obedience do his blessed will. 

Thrice blessed these—poor in spirit, mourn- 
ers, meek—these who thus take the first steps 
to righteousness; for in these things they have 
laid the foundation for a new life, they stand in 


Steps to Righteousness £5 


readiness for a regenerated heart. No regenera- 
tion in the Sermon on the Mount? Why, these 
first three steps bring the seeker after God to 
where the new birth is inevitable. He who thus 
is convicted, thus repents in sorrow, thus sub- 
mits in faith, is the one to whom God has 
promised the new heart, and God is faithful and 
just. 


Coming into Righteousness 


What a blessed thing is appetite! What a 
curse is its abuse! Blessed are they that hunger 
and thirst for wholesome food. Such hunger 
and thirst are guarantors of health. Out of 
hunger—with food—comes strength. Out of 
thirst—with drink—comes refreshing. 

We have heard of a disease whereby the 
victim hungers for dirt, the soil of the earth 
which gives no strength. But when one is 
cured of this disease he hungers only for food that 
gives life. Thus does the benighted sinner 
hunger for the dirt of sin; but when he awakes 
to his poverty of spirit, repents of his guiltiness 
of sin, and surrenders himself meekly in faith 
to God; then blessed be he, for he is cured of his 
disease of sin. Cured of this disease, he hungers 
and thirsts for righteousness. Blessed are they 
that hunger and thirst for righteousness, for it 
is the evidence that they are cured of the disease 
of sin. 
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Blessed—for they shall be filled. One may 
hunger for bread, and, where no bread is, may 
hunger on. But he who hungers for righteous- 
ness shall be filled. The supply is at hand. 

Then twice blessed he who hungers for right- 
eousness—blessed in the abundance of appetite 
for the good, blessed in the abundance of good 
for the appetite. They shall be filled. 

They shall be filled to overflowing, filled with 
righteousness whose essence is mercy. Filled 
with righteousness, they overflow with mercy. 
They become reservoirs of righteousness, dis- 
pensers of mercy. 

Blessed are the merciful; forever filling, for- 
ever emptying; perpetual receivers, continual 
givers. A stream comes forever rushing down 
in response to hunger and thirst; forever flowing 
out in a passion to show mercy. It becomes a 
mountain torrent, originating in the heights 
of the glory of God: flowing through the deep 
channel of a human heart, hurrying out to the 
broad plains of human need. In such a mighty 
rush there can be no stagnation, no gathering 
poison, the channel is kept pure. Blessed are 
the pure in heart. 

They see God. In the glory of the heavens 
they see God; ‘“‘The heavens declare the glory 
of God: and the firmament showeth his handi- 
work.” In the abundance of earth they see 
God: ‘‘ Day unto day uttereth speech, and night 
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unto night showeth knowledge. There is no 
speech nor language, where their voice is not 
heard.”’ Where vision is, there is God in the 
center. 

Every mirror into which they look, as it 
reflects their pure faces, but reflects the image 
of God which is written in their faces. The 
world is a myriad mirrors reflecting God. 

The pure in heart see the goodness of God, 
goodness everywhere. Because good is like 
God, they see good in nature; they see good in 
man; they see good wherever the fingers of 
God have traced a mark, for the markings of 
God are good. Good themselves, they are look- 
ing only for good; and looking for it, they find it. 
Like the bee, out of all the world of beauty and 
poison they sip only sweetness. 

Blessed are they who with the right hand of 
hunger reach out for God and his righteousness, 
blessed are they who with the left hand of mercy 
distribute the goodness of God; blessed the 
heart, which stands between the two hands and 
transforms righteousness into the higher state 
of mercy and passes it on to bless a needy world. 

Thus those who are filled with the righteous- 
ness of God pass his likeness on to every object 
of earth; and every object, rejoicing, gives back 
to them the image of the goodness of God. In 
all things they see God. 

2 
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High Living 

Blessed are the peacemakers. These are they 
who have seen God. Because they have seen 
him, they seek to see all that which is like him. 
They have an eye for good. They see good 
everywhere, because it is a fact that there is 
good everywhere to see. 

The man who sees evil and, after having seen 
it, with a wicked tongue, ‘‘repeateth the matter, 
separateth very friends.” It is only when men 
see, or think they see, hateful things in men that 
men hate men. And when one goes about seeing 
evil, and reveling his eyes upon it, until he 
absorbs it, it is then that he becomes a carrier 
of evil and portrays to men that which he has 
seen hateful in men. Thus it is that he whosees 
evil become a peddler of evil and a strife-maker. 

But the pure in heart see God—and good. 
Seeing good, they absorb the good that they see, 
and they reflect that good to others. They 
seek out the good in men and show it to others, 
and men, seeing good in men, learn to love men. 
Thus are the pure in heart peacemakers. They 
bring peace to mankind. The pure in heart— 
these peacemakers—cause good to grow in men 
—and evil to die in men. 

Mrs. Smith, Mrs. Jones, and Mrs. Brown 
lived in adjoining houses. The first was a sour 
woman, such as see weeds; the second was a 
careless woman, such as allow weeds to grow; 
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the third was pure in heart, such as seek out 
flowers. 

The yard of Mrs. Jones was full of weeds; 
and Mrs. Smith, who lived on the right, seemed 
to take delight in fretting about these weeds. 
She was a great woman to search out defects 
and feign great perturbation about them. One 
day she worked herself up to the point of bitter 
denunciation of her neighbor. From that day 
there was discord between the women. Now 
the woman of the weeds stubbornly cherished 
her much maligned weeds. One woman raised 
weeds, and the other woman raised strife. The 
harvest was hate. 

But Mrs. Brown, of the pure heart, found a 
tiny little flower plant, struggling for life amid 
the weeds in her neighbor’s yard—a rare plant 
capable of bursting into beauty. And she made 
haste and called her neighbor, and pointed out 
the plant, and showed how it would blossom 
into beauty if it were cultivated. And the 
weed woman began pulling away weeds, and 
she came to cherish the flower; and the flower 
grew, and bloomed, and multiplied, and covered 
the yard. The woman of the pure heart 
destroyed the weeds without making mention 
of them. This Mrs. Brown was a peacemaker, 
because she could see good, for she had a pure 
heart. The children used to say of her that her 
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face was like the face of Jesus. They thought 
that she must be kin to Jesus. 

Blessed are the peacemakers; for they shall be 
called the children of God. They are thought 
to be the children of God, because of their 
resemblance to God. They look like their 
Father. 

But the peacemakers are destroyers of evil, 
enemies of the prince of evil. Therefore the 
prince of evil persecutes peacemakers. And the 
followers of the prince of evil revile them, and 
persecute them, and say all manner of evil 
against them falsely; for the workers of iniquity 
could never tolerate the righteous, especially 
those who had attained the high state of being: 
like the Son of God, the Prince of Peace. But 
those who are persecuted for righteousness’ sake 
need not worry. Instead, they may well rejoice, 
and be exceeding glad, for they are blessed, and 
their reward is great—they have come into 
possession of the kingdom of heaven. They 
have walked the strait and narrow way until 
they have found the heights of life. They are 
now walking in the sacred paths trod by God’s 
great men; and because they are in these paths, 
they are persecuted, for so have the powers 


of evil persecuted the prophets that were before 
them. 
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OUTLINE OF THE CHAPTER 


I, Awaking to Sin 

1. The blessing in poverty of spirit is in the 
abundant spiritual riches for relief. But one 
must be conscious of need before he seeks relief. 

2. Mourning is generally because of evil, and 
is evil in itself; but there is always comfort for 
him who mourns poverty of spirit. 

3. The victory of meekness consists in its sub- 
mission to rightful authority. He wins the 
earth who follows its law; he who follows the 
law of heaven wins heaven. 


II. Coming inio Righteousness 


1. Having surrendered to God, one is cleansed 
and made whole, and therefore acquires spirit- 
ual food. 

2. Having been filled with spiritual riches, he 
overflows in acts of mercy to others. 

3. Overflowing to others, like a fountain, he 
purifies within himself, and acquires a passion 
for good only. 

III. High Living 

1. Seeking good in men, he demonstrates to 
each the good in others, and brings even enemies 
to be at peace. 

2. But this is so much the work of the Son of 
of God, the Prince of Peace, that he is rec- 
ognized as a child of God. 

3. Appearing as a child of God, the enemies 
of righteousness persecute him, as they have 
done all the righteous before him; but God has 
laid up for him abundant reward. 


II 


THE SCOPE OF SERVICE 
Matthew v. 13-16 


AVING been convicted, brought to repent- 
ance, cleansed, and filled with the Spirit, 
one enters service; through acts of mercy, con- 
ception of purity, practice of peacemaking, one 
becomes efficient in service. In persecution and 
suffering for Christ’s sake, one hardens and 
ripens for service. By the experiences which 
one acquires in service, he comes to the fullness 
of the stature of the manhood of Christ. It is 
well then to consider the functions of service. 
The sermon is the constitution of the king- 
dom; the servants of God are the subjects of the 
kingdom. The work of the servants is twofold: 
First, defensive—to keep away the power of 
evil, and to make an end of evil. Second, con- 
structive—to nourish the gift of life and to 
develop the powers of life. 


The Function Defensive 


The first function is defense—it is represented 
by the preserving office of salt. Salt gives im- 
munity against enemies—makes it hard for 
corruption to enter, easy for purity to continue. 
Ye are the salt of the earth—your task is to 

(22) 
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make righteousness easy, unrighteousness diffi- 
cult. . 

Physical life teems with spiritual lessons. 
Happy he who sees them! The idea of defense 
is burned by fiery experience into physical life. 
Mankind must defend every step of life. The 
bloodthirsty beast must be beaten off; the 
fiery-eyed savage must be kept at bay; the soil 
must be stripped of enemies ere it can bring 
forth the corn; man must fortify his body within 
walls, and then fight off insects and vermin, 
pestilence and disease. His intellectual powers 
are no less a prey to forces that would gnaw out 
the strength of his mentality—distractions of 
pain and puppets of pleasure forever laboring to 
dislodge the nuggets of knowledge that he would 
store in his mind. 

The spiritual lesson from this war of physical 
defense is that man must guard his inner being 
from unseen enemies. But despite all warning 
man forgets to guard his own soul, which is infi- 
nitely more valuable than his body.’ 

Ye are the salt of the earth—your task to 
preserve the pure substance of righteousness. 
The protection of the coming kingdom is your 
responsibility. Ye are the salt—salt keeps out 
corruption; salt fortifies against germs. The 
figure pictures to our minds the righteousness of 
the world as meat to be kept pure, and the 
Church as the salt to effect that purification. 
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The office of the Church is as that of the salt to 
preserve from corruption. 

The figure of the kingdom as a growing plant 
bears the same interpretation. The first task 
of the Christian is to furnish protection. 

Righteousness germinates, grows, blooms, 
bears fruit in three fields—two of place and one 
of time; the home, the Church, and the holy 
Sabbath. The task of the Christian is to banish 
evil from these fields, that the plant may grow 
unhampered. 

The seed should germinate in the sacred 
soil of the home where mother and father know 
God; it should develop in the warm atmosphere 
of the church where brotherhood draws all men 
together; and the opportunity for the free 
growth of righteousness in both home and 
Church is the holy Sabbath day. Where there 
is no home, no Church, no Sabbath, there is no 
righteousness. 

The tender plant of righteousness can no more 
grow unprotected among its enemies than can 
corn or potatoes grow amid weeds. If the Sab- 
bath day is to be the hotbed in which to sprout 
righteousness, the Sabbath day must be pro- 
tected from worldly diversions. Righteousness 
cannot compete with frivolity on an even foot- 
ing. There is no even footing for good and evil. 
God cannot enter a friendly contest with the 
devil. There is naught but enmity between God 


The Scope of Service Zo 


and evil. The life of righteousness depends 
upon the death of evil. There is no quarter; 
naught but war to the death. 

Christians, exerting the power of God, are to 
exterminate evil. Returnirg to the figure of the 
salt, its savor must be death to the corrupting 
eggs of the blowfly. The strength of the salt 
must preserve from all putrefaction. 

Ye are the salt of the earth—preserve good, 
destroy evil. Seize upon public opinion and in- 
fuse into it the essence of right. Where public 
opinion is pure, right action is easy, wrong is 
very difficult. Public opinion is a mighty 
sheriff—efficient to enforce its will. Christians 
must occupy public opinion for the sake of 
defense. 

Ye are the salt of the earth—fix custom ac- 
cording to right. Rectify custom. Custom 
right, they that follow custom will follow right; 
and following along with right, they may be 
ignited of its fires and flame with righteous 
principle. Christians must not follow custom, 
but make custom follow right. 

Ye are the salt of the earth—purify en- 
vironment. Matter inevitably absorbs the sub- 
stance of the liquid in which it soaks. He who 
grows up dripping with an evil environment can 
hardly step out clean. He who is steeped in 
immorality will find it easy to multiply im- 
moralities, and never easy to take on virtue. 
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Many a man might have been reached, saved, 
had he grown up in a clean environment. 
If you would give righteousness a chance with 
a man, scrub his surroundings to whiteness. 
Cleaning up environment makes right living 
easy, wrong difficult. 

Ye are the salt—yours to purify amusements, 
and to keep clean social life. It is hard enough 
at best to keep people from being upset in the 
serious things of life by that which is called fun; 
it is impossible if the fun be impure. And he 
who meets evil socially will be besotted by evil. 

Ye are the salt—free your educational 
agencies of error. Error burned in along with 
knowledge becomes an indelible blot. Truth 
topped with a taint is a deadly poison. Purify 
the processes of enlightenment. 

Ye are the salt of the earth—by seizing law 
and law enforcement you may be able to destroy 
the arsenal of the devil. The more righteous a 
man, the more call for him in politics. God’s 
men must learn statecraft. Rule must be in 
the hands of the righteous. What protection 
can we give to tender righteousness when all 
rule is in the hands of evil? Your first function 
as Christians is to fortify and defend. Fight 
off corruption; protect purity. 

Yes, God’s men must bruise the serpent’s 
head. By the power of the personality, as it 
were, of righteousness God’s men are to drive 
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evil out of the associations of mankind, clean 
up the fields where righteousness grows, protect 
and preserve the pure substance of good by de- 
stroying the evil that taints. 

But if the salt have lost its savor! O bitter 
denunciation! O blistering words of scorn! 
Good for nothing! He who is powerless to 
prevent evil, who has lost his efficiency for its 
destruction, who cannot overcome evil by the 
strength of his righteousness—he is good for 
nothing. There is no place in heaven or earth 
where he can be used. All big business avails 
nothing; organizations and accumulations are 
all a matter of waste; achievements and ac- 
complishments call only for contempt—he is 
good for nothing. Good for nothing? Only to 
be cast out; to be a contemptuous outcast. 
How could God save him? Good only for outer 
darkness, to be trampled upon by the feet of 
men, to be brushed from the feet when one 
enters the sanctity of the home, to be swept out 
with a broom if brought inside. God help the 
pitiful people—savorless salt—fit only to be 
cast out! No, alas, even God is helpless to 
help! If the salt have lost its savor, it is thence- 
forth good for nothing but to be cast out and 
to be trodden under the foot of men. 


The Function Constructive 
Ye are the light of the world. Light is the 
expression of life; and life is the gift of God. 
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When the great Creator had finished the world, 
he bestowed upon it a spiritual gift, an eternal 
link between spiritual and physical, and that 
gift was life. He breathed into man the breath 
of life, and man became a living soul. 

Ye are the light of the world. Light is the 
expression of life in action. Life at rest is death. 
The light of life cannot be hid. Concealment 
brings death. As the sun glitters on the turrets 
of a city, so God’s light scintillates and sparkles 
in a living soul. Let your light shine. 

The function of light is to shine. Men do not 
light a candle and put it under a bushel, 
but on a candlestick, and it giveth light unto 
all that are in the house. The inexpressible 
folly of trying to conceal light! Hidden light? 
It is a contradiction, a misnomer, a false com- 
bination. Life gives light; light shines. Hidden 
light smokes, smothers, darkens, dies. 

The life that expresses light dies if that light 
be smothered. He who puts his light under a 
bushel extinguishes both light and life. Neither 
light nor life can be imprisoned; lock them in a 
vault of iron, seal cracks and crevices, and in 
mockery to him who would be their jailor, they 
pierce impenetrable walls and take their flight. 
He who would save his life—lock it up. im- 
prison it—loses it. He who smothers his light 
extinguishes it. 

The life germ comes from God. Neither men 
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nor devils nor angels can produce it. But when 
God gives the germ, the warmth of the light of 
life in men may germinate it into new life. The 
warmth of life can give action to embryonic life. 
God conceals life in a tiny bundle—God can 
conceal life, for he makes life—and drops it into 
the human heart. The light of life in men 
warms this seed and swells it into action. 

Ye are the light of the world. It is your 
function to furnish warmth that life may be. 
Having life, you give light, and your light 
nourishes new life. It is not enough to be salt, 
to purify and preserve. Ye who live must give 
light. Let your light so shine that life in others 
may glorify your Father in heaven. God sows 
the seed, but it is through his living servants 
that the world is ablaze with light, athrob with 
life. 

Would you bring your brother to life? Then 
warm him with light. When all the earth is cold 
under the chill hand of winter, there is not lack 
of germs of life, but lack of heat. When the 
sun of springtime comes with tender warmth in 
his rays, then all nature springs into life. 

As it is the light that lifts the plant from the 
sod, so the light of God, shed abroad in the 
hearts of men, lifts the souls of other men and 
causes them to stand erect the children of God. 
Men grovel in the dust till the light of God 
draws their heads above it, and that light must 
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be reflected in the lives of men who are in touch 
with God. Ye are the light of the world—let 
your light so shine that men may be lifted. 

As it is the light that bursts the buds into 
variegated bloom, so transformed souls blossom 
into beauty in response to the light of God 
broadcast by his servants. In all the dark 
world of sin there is not one living, fragrant 
bloom of beauty—no glory of character in the 
night of heathenism. It is only where men 
scatter divine light that character comes to 
bloom. 

It is the light that develops fruition. No 
fruit-bearing trees abide in winter’s blast, or 
thrive in the night of the far-away north. Fruit 
comes of sunshine; not of darkness, but of light. 
Let your light so shine that men may see its 
cheering rays and bring forth fruit unto right- 
eousness. 

It is light that releases riches. It is only 
when brought to light that the treasures of the 
mountains may be utilized. Glowing fires 
purify gold; transforming heat creates dia- 
monds and the glitter of light gives them glory; 
coal ministers to man only when it glows and 
beams. So it is the light of heaven that lifts 
the soul of man above the haunts of devils; and 
the light in lives thus lifted that illumines the 
world and releases the limitless riches of spirit- 
ual glory. Let your light shine. If the light in 
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you be darkness, how great is that darkness! 
How limitless the loss! How unspeakable the 
woe! 

Christ, the Lord, gives life; Jesus, the man of 
Galilee, is the light of the world. From high 
Heaven the Eternal Son of God could breathe 
life; but it was through Bethlehem, Judah, 
that the Son of Mary came to be the light of the 
world. God in heaven is the Author of life; 
God come to earth is the light of the world. 
“As long as I am in the world, I am the light 
of the world.’”” When he is returned to heaven 
ye are the light of the world. He was the light 
that lighted the world. ‘‘The works that I do, 
shall ye do. Ye are the light of the world. 
Greater works than these shall ye do’’—because 
ye are the light of the world. 

Let your light shine. 


OUTLINE OF THE CHAPTER 


I. The Function Defensive 


1. The Church must preserve spiritual values. 
Nature teems with illustrations and lessons. 
Salt is a preservative; sugar is a preservative. 
Plant cultivation is a work of preservation. The 
spiritual lesson from the many demands of 
nature for preservation is that we must also 
strive to preserve spiritual things. 

2. Righteousness is born and preserved in the 
home and in the Church, and for its cultivation 
a holy Sabbath is necessary. 

3. The duty of the Church as salt is to preserve 
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that which is good, to destroy evil, to fix popular 
customs, to purify environment, and to support 
law. 


II. The Function Constructive 


1. Light and life are inseparable in action. 
The germ of life comes from God, and is germi- 
nated by light. 

2. Yeare the light of the world—your function 
to bring to germination the life that God gives. 
Light lifts the inner man, brings out the beauty 
of character, urges to fruition, and imparts value. 

3. Christ, the Lord of Glory, is the life of the 
world; Jesus, the Son of Mary, is the light of the 
world. While in the world he was its light; 
ascended, he committed that office to men. 


III 
NATURE OF THE LAW 
Matthew v. 17-19 


N selfish bigotry the Jews had misappre- 
hended both the Messiah and his kingdom. 
To their minds the Hebrews were the favorites 
of Jehovah, and in the coming kingdom they 
were to be petted and pampered according to 
that favoritism. The Messiah, when he should 
come, would release them from the rigor of the 
law; he would soften its harshness and lighten 
its demands. 

But such a conception was a travesty on 
righteousness, and contrary to its nature. And 
yet, in a blind way, these groping self-seekers 
had almost reached a precious truth and found a 
divine revelation. His coming would remove 
the galling effect of the law. Honest souls, 
under the law without the light of the spirit, 
had struggled and suffered. In Christ there was 
to be release, full and complete; not from the 
requirements of the law, but from the darkness 
and limitations which made those requirements 
galling. The law was not to be abrogated, nor 
were there to be exceptions; but Christ would so 
illumine the heart of man that he would love 
righteousness and perform its law with joy. 
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The Spirit of Righteousness would take its 
abode in the human breast, and man would 
become a law unto himself, because the spirit 
of law would be incarnated within himself. 
He would master law because his nature had 
become masterful in law. 


The Law Is Eternal 


Think not that I am come to destroy the 
least law of the King, nor to abrogate the small- 
est teaching of his prophets. Christ came not to 
destroy. The righteous law is eternal. When 
heaven and earth have passed away, this law 
of righteousness will still stand. This throbbing, 
changing earth, undergoing endless mutations, 
will last to the end of time for material things, 
and pass out of existence, and even then the law 
of righteousness shall be in force. Old earth, 
maybe yet in its infancy, with a divine mission 
and a mighty ministry, with a task to perform 
in time and a contribution to make to eternity, 
will complete its task and make its offering; 
but even after the end of material substance the 
mandates of the divine law and the teachings of 
the inspired prophets will be without end. 

Not only shall earth pass, but the flaming, 
rolling heavens, of which earth is but one of the 
least of its moving objects, shall see their torches 
burn out and their lights extinguished in the 
brighter flame of eternal glory, and even then 
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the law of righteousness shall not have come to 
an end. 

The heaven of heavens, limitless abode of the 
Infinite God, inclusive of time and space, and 
coequal with eternity, shall sooner pass than 
that the law of righteousness shall be abrogated. 
The home of God and of the angels is no more 
lasting than the eternal law of God’s righteous- 
ness, or than the righteous law of his kingdom. 


The Law Immutable 

Beautiful, living law of God, sure unto wis- 
dom, right unto joy, pure unto light, perfect 
unto salvation, ‘‘more to be desired than gold, 
yea, than much fine gold; sweeter also than 
honey and the honeycomb,” a warning to them 
that serve and a reward to them that are faith- 
ful—this law shall know no change in all of its 
eternal existence. Hell changes in all the vary- 
ing vicissitudes of evil; earth undergoes all the 
mutations of development through time; 
created things vary in the evolution that fulfills 
the purposes of God; mankind marks the 
measure of his advance or retrogression; but 
the law of God, under which all labor or change, 
shall not have lost, in all these changes of 
creation, the dotting of a single i or the crossing 
of a single t. 


The Law Is Irrevocable 
All shall be fulfilled. God’s purpose shall not 
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fail. The things of time shall fail, for in the 
course of eternity time shall be no more; the 
substance of matter shall be dissolved, for the 
elements shall ‘‘melt with fervid heat’’; the 
affairs of men shall pass away, for men build on 
perishable things; but the divine purposes of 
the Infinite God shall come to full realization. 
Every jot and every tittle of the law shall find 
its ultimate fulfillment. Man may delay, and 
devils may hinder, but the purposes of God are 
sure. 

He came not to destroy—but to fulfill. Ful- 
fill? What wonderful conception! The world 
had been dead under a cold and relentless law; 
but henceforth it would be athrob with life, 
each mandate alive with meaning, each injunc- 
tion athrill with magnetism. The coming of the 
Messiah enflames the dark wire of the law with 
light; his presence invests the dead iron of the 
law with magnetism; his spirit fills the drooping 
body of the law with living beauty. Herein is 
the fulfillment of the law, the realization of its 
spirit and purposes. 

Not to destroy—but to fulfill. His mission 
was not a matter of destruction, nor that of 
alteration, nor yet that of transformation; 
but his coming was for illumination of the law. 
Never again would a child of the kingdom be 
under dead rules and regulations. The man of 
the world might be so, but not the child of the 
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Heavenly Father. Ever hereafter the way of 
the righteous would be a flaming way, founded 
in truth, alight with life. 


Man Has a Part in the Execution of the Law 

““Whosoever therefore shall break one of 
these least commandments’’—whosoever shall 
cross the smallest divine purpose in his own act 
—‘‘and teach men so’’—influence others to 
slight the mighty purposes of Jehovah—shall 
be less than the least of all the little things that 
the great Creator has placed in his earthly 
kingdom. 

Nothing so small—changing mineral, growing 
plant, or creeping thing—but plays its part in 
the divine purpose. And when man, though of 
mighty possibility, and though created in the 
image of his Maker, thwarts the divine purposes 
in acts or in influences, that man becomes less 
than the least of divine creation, is less than all 
that which was intended to be least. Like 
savorless salt, he is good for nothing; he is as the 
dust which men wipe from their feet; he is not 
only of no use, but a detriment to the kingdom. 

O, Infinite Opportunity! He who does the 
will of God, and teaches men so, attains spiritual 
and eternal greatness. In the things of time he 
may be accounted among the smallest of men, 
but in the kingdom of heaven, where real great- 
ness is, he is accounted great. Among rulers 
and potentates of earth he may appear of little 
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moment, because his treasure is not upon earth; 
among the rich and the strong he may be with- 
out power, because his strength is of another 
realm; in pursuit of fame or pleasure he may be 
without note, because he glories not in the 
vanities of this world; but in the eternal king- 
dom of the Infinite God, among the Deity and 
the angels, he ranks as one of true greatness. 
This is the righteousness which wins the king- 
dom; and only such righteousness can win, for 
the greatness that counts in the kingdom is the 
measure of the righteousness of God. 

The same shall be called great in the kingdom 
of heaven. 


OUTLINE OF THE CHAPTER 


I, The Law Is Eternal 
1. Jesus came not to destroy the rigor of the 
law. 
2. Earth may pass and heaven may pass, but 
not the law. 
3. The law is as eternal as the throne of God. 


II. The Law Is Immutable 


1. The law suffers no change. 

2. Earth and hell undergo the changes per- 
taining to each, earth to development and hell 
to degeneration; but the righteousness of God’s 
law will not change. 


ITI. The Law Is Irrevocable 


1. God’s purposes shall find fulfillment. 
2. Jesus came not for destruction, and no 
less did he come for alteration or transforma- 
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tion; but for fulfillment only. This fulfillment 
is the illumination, vitalization, and application 
of law. 


IV. Man Has Part in the Execution of Law 


1. Man must inevitably have part in the 
execution of the law of righteousness. 

2. If he break it, and teach men so, he 
becomes thereby the thing of least significance 
in all the kingdom. 

3. If he do the law and teach it, he is great in 
the kingdom. 


PART II 
DEVELOPMENT OF THE THEME 


IV 
THE STANDARD OF RIGHTEOUSNESS 
Matthew v. 20 


AVING laid the basis of righteousness and 
outlined the scope of service, and having 
enunciated that both are eternal and immutable, 
Jesus proceeds to his theme, which is the ex- 
pression of righteousness. 

He first vitalizes this expression by con- 
trasting it with a false and spurious system of 
righteousness that was conspicuous in his time. 
“Except your righteousness exceed the righteous- 
ness of the scribes and Pharisees, ye shall in no 
case enter into the kingdom of heaven.’”’ Thus 
he sets forth his text and electrifies it with a 
living comparison. The quality of the righteous- 
ness of the scribes and Pharisees his audience 
knew. His message gripped their minds in a 
moment. 

It must be remembered that he was not con- 
trasting righteousness with degeneracy and 
wickedness. He did not say, Unless your right- 
eousness is superior to these worst of people. 
He was introducing a righteousness that they 
did not know by contrast with a righteousness 
which they did know, which they had been 
taught from their infancy was the highest, the 
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only quality of righteousness. The righteous- 
ness of the scribes and Pharisees had been re- 
duced to a system and a sort of science, a 
tedious code of morals and customs, and this 
had been held up to the people as a righteous- 
ness that was pleasing to their God. 

Doubtless the people stood in a sort of 
superstitious awe of this system of morals, as 
they naturally would the crude code of a god 
whom they feared but did not love. It was to 
them a standard difficult, very high, almost un- 
attainable, and thoroughly hateful. 


The Scribes and Pharisees 


But we can the better understand if we know 
who were the scribes and Pharisees of his time. 
The scribes were expounders of the law, and 
therefore specialists. They lived laws and cus- 
toms; they thought laws and customs; they 
reeked with laws and customs. 

They were the interpreters of the laws; and as 
interpreters they arrogated to themselves the 
right to read into the laws their own whims and 
fancies. They invented niceties of distinc- 
tion, and then wove them into their system of 
customs until the whole structure was a whim- 
sical fabrication of human _ inconsistencies. 
They added to God’s revelation a touch here 
and a turn there until the original was unrec- 
ognizable. 
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The scribes were the schoolmasters to 
instill their code into the minds and hearts of 
the youth. Into their teaching they wrote 
themselves until it was not the truth of God, 
but the inventions of men. Each generation 
had imprinted its own additional eccentricities 
upon the minds of the next until the whole had 
become a fantastic conglomeration of preien- 
sions and insincerity. 

Naturally they came to be the self-consti- 
tuted defenders of their code, self-appointed 
detectives to spy out teachings different from 
their own, constables to apprehend any who 
should break faith with their doctrines. Their 
whole lives were concentered on digging deeper 
the ruts of error into which they had fallen. 

Pharisaism was a religious sect rather than an 
occupation. It was moralism run into fanati- 
cism along the lines that the scribes taught. The 
Pharisees were a strict band of moralists, given 
to the invention of tedious false traditions, and 
self-gratulation because of the strict execution 
of niceties of custom. Their goal was to excite 
comment with the intricacies of their ritualism 
and the fine distinctions of their doctrines. The 
genius of righteousness was displayed in the 
arousing of awe, and in order to this attainment 
they gave themselves to showy public per- 
formances and spectacular self-denials and 
absurd moral distinctions. The more tedious 
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their forms, the more laudable were their 
achievements. 

Both scribes and Pharisees were obsessed 
with a mania for morals, but were obtuse to the 
righteousness of principles. They worked 
together in the building of an artificial structure 
of customs, marvelous for its intricacies and 
complexities, but they muddied the stream of 
justice and mercy. 


A Revolutionary Teaching 


The teaching of Jesus was revolutionary from 
its incipiency. True, his doctrine was neither 
entirely new nor unknown. There had probably 
been all the time certain pious people like 
Simeon, Anna, Mary, and Elizabeth whose con- 
ception of righteousness was consistent with 
that of the kingdom, but these people had been 
pressed into obscurity by the spectacular rit- 
ualistic forms of the Pharisees. Because of 
their modesty, they had come to be inconsider- 
able in public opinion. 

The statements of Jesus came like dynamite 
to the moral structures of the time, and even 
the best of the people were hardly able to 
visualize at once the final buildings that he 
would have come out of the ruins. Some got 
glimmerings of better things, and some followed, 
that any revolution might better their fortunes; 
but to the blinded minds of both moralists and 
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populace Jesus was only a revolutionist. His 
attack upon their false and empty performances 
aroused only ridicule at first, and later mild op- 
position; but when they began to see that this 
teaching of the Nazarene was coming to be an 
effectual overthrow to their code, and finally to 
their authority, they became violent opponents. 


The Constitution of the Kingdom 

But Jesus proposed, for all time, to set up the 
constitution of the kingdom of Christ. He went 
at once to the fundamental principles of the 
righteousness of the kingdom, contrasting it 
with, and illustrating it by, the false righteous- 
ness of these enthusiasts. He goes to the heart 
of the matter by revealing that righteouness is 
not a performance of code, but a state of the 
heart. He shows that customs appended only 
to the outward man will inevitably lead to 
error, that only the imbedded principles of 
inward character are able to achieve the right- 
eousness of God. 

These fundamental principles he does not 
enunciate in so many words, but they are clear- 
ly implied in a series of marvelous illustrations 
which an undiscerning mind might think were 
disconnected discussions of various and unre- 
lated topics; when as a matter of fact the Master 
is clinging closely, logically, and connectedly 
to an exposition of that righteousness which 
characterizes the kingdom. 
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Jesus treats righteousness in its various vital 
relations, and out of each relation may be 
evolved one of the fundamental principles of 
the kingdom of God. The relations are six, and 
may be stated as follows: 

1. Man expressing righteousness toward his 
fellow man. 

2. The expression of righteousness toward 
God. 

3. Righteousness related to property. 

4. The relation of mankind in his righteous- 
ness to things that are sacred. 

5. Righteousness expressing itself in effort. 

6. Righteousness expressing itself in caution. 

From the discussion of the relation of man to 
man is evolved the principle that righteousness 
does not consist in outward form, but is a 
quality of the heart. The expression of right- 
eousness in its relation to God is not a matter of 
public demonstration, but of divine relation. 
Righteousness, being for eternity, demands that 
temporal property be subordinated to spiritual 
riches, and that material wealth be transformed 
into that which is eternal. The observance of 
the sanctity of sacred things is essential to true 
righteousness. Righteousness is achieved only 
by the most painstaking effort; and finally, the 
prevalence of dangers and snares demands the 
most discerning caution. 

The illustrations of Jesus always throb with 
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the blood of the thing illustrated; the vital re- 
lation could not be closer. The illustrations 
of the Sermon on the Mount are no less apt. 
But, as is often the case with others, these ex- 
amples teem with living lessons for the in- 
struction of man. Hence there is intellectual. 
moral, and spiritual meat in every sentence of 
this great sermon, and many wonderful truths 
are taught incidentally by the apt choice of 
living illustrations. Most of these incidental 
morsels of truth we shall not be able to note ina 
study of this kind; but under the first division, 
under the discussion of purity, Jesus undertakes 
to protect the integrity of the family and mar- 
riage, which we shall note as a separate topic 
of study, because of its vital relation to right- 
eousness. The sermon closes with a dramatic 
and picturesque conclusion. 


OUTLINE OF THE CHAPTER 
I. Righteousness That Admits to the Kingdom 
1. The statement of the text. 
2. Introducing an unknown righteousness by 
contrast with a known righteousness. 
3. The morals of the scribes and Pharisees 
probably produced awe, but not admiration. 


II. The Scribes and the Pharisees 
1. The scribes were interpreters of the moral 
law, schoolmasters, and self-appointed con- 
stables to apprehend heresy. 
2. The Pharisees were a religious sect, formal- 
ists to fanaticism. 
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3. Both scribes and Pharisees carried the 
intricacies and complexities of their moral code 
to a painful extent. 


III. A Revolutionary Teaching 
1. The teaching of Jesus, though not un- 
known, was revolutionary according to existing 
standards. 
2. To the popular mind Jesus was a revolu- 
tionist, and to the rulers he would overchrow 
their rule. 


IV. The Constitution of the Kingdom 

1. Through his interpretation of the right- 
eousness that gains admission, Jesus sets up 
the constitution of the kingdom. 

2. He sets forth by apt illustration and vivid 
imagery six great principles of righteousness. 

3. As he proceeds other lessons are graphical- 
ly taught. 


V 
RELATION OF MAN TO MAN 
Matihew v. 21-48 


HE kingdom of heaven is spiritual. Right- 

eousness is of the spirit; but as man is a 
spirit, man is related to man in the spirit. As 
man is linked to God by spiritual ties, so man is 
bound to man in spiritual bonds. 

Righteousness is not a matter of morals, for 
morals are of human invention and belong to 
time. Righteousness consists of eternal prin- 
ciples and belongs to eternity. Morals are 
external adornment, and change with fashion; 
righteousness issues from the heart, and lends 
permanence to outward acts. Morals cover the 
evil of an impure heart; but righteousness is the 
expression of a pure heart. Morals shape them- 
selves according to customs; righteousness is the 
expression of principles. 


The Falsity of Tradition 


The voice of tradition, as echoed by scribes 
and Pharisees, warns against outward acts of 
murder; but I say unto you, Beware venomous 
passions of envy and hate, whose plant is dis- 
sension, whose harvest is murder. These scribes 
and Pharisees forbid outward acts of impurity; 
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but I say unto you, Beware the inward fires of 
lust whose burnings devour homes and consume 
parental protection to children. These croakers 
of tradition are sticklers for literal performance 
of oaths; but I say unto you, Swear not at all; 
for there is nothing by which you can swear, 
and no oath which you can make sure; you may 
not swear by heaven or earth, for they are under 
the control of God, nor yet by your own head, 
for you cannot make one hair black nor white. 
Who art thou, O man, that swearest in.thy 
impotence? It ill becomes one of so little power 
to use such extravagant language. Let your 
communications be, Yea, yea; Nay, nay; for 
whatever is more than this is of the devil. 

Measuring justice by the measure of men, the 
scribes and the Pharisees say, Exact from those 
that injure you a penalty commensurate only 
with that which you have suffered. He who 
destroys your eye may be robbed of an eye in 
return; so shall he forfeit a tooth for a tooth; 
but let not justice be extortionate. Exact no 
more than the measure of your injury. 

C ancient elders of Israel, who gave to you to 
define the dimensions of justice? O Pharisees, 
boasters of morals—O scribes, expounders of 
law, who gave you to set up justice shorn of 
mercy? The children of the kingdom make no 
such miser of justice. Righteousness is prodigal 
of mercy. When thou hast surrendered thy 
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whole being to work righteousness, canst thou 
not suffer and sacrifice for thy cause? I say 
unto you that a little pain or discomfort is but 
a paltry price to pay for the winning of a man. 
You would have your rights? The rights of 
Christ were to suffer that men might live. 
Retaliation? No. Far better pray, ‘‘ Father, 
forgive them. They know not what they do.” 
Mercy becometh righteousness; and suffering 
for righteousness’ sake hath a greater reward 
than bestial vengeance. He who would smite 
thy cheek, turn to him the other; he who would 
take thy coat, give him thy cloak; he who 
would compel thee to go a mile, go with him 
twain. This do for Christ’s sake; and he who 
sees thee suffer for Christ’s sake may thereby 
be led to Christ. At least, thou shalt have thy 
reward. 

These scribes and Pharisees, moralists, would 
give love only where love is given. But I say 
unto you, Give love for hate. ‘‘Love your 
enemies, bless them which curse you, do good to 
them that hate you, and pray for them which 
despitefully use you and persecute you.”’ Such 
is the mission of the Son of God; such service 
identifies you as the children of God. The 
hated publicans love those that love them; the 
meanest of men salute those that salute them. 
But the children of God must not be as they. 
Perfect love, like the heart of the Father, loves 
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all men. Be ye therefore perfect, as God is 
perfect. 


Five Social Pillars 


Herein are five foundation stones of perfect 
social relation. On these five stones rests man’s 
duty to man in the kingdom. First, let there 
be unity. Hate works alienation, and the seeds 
of murder scatter the children of men. Go thou 
then and be reconciled to thy brother. Recon- 
ciliation is a pillar of the kingdom. The earnest 
prayer of the Master was that they might all be 
one. 

Purity, too, is essential to the stability of the 
kingdom. Impurity carries the poison of death. 
The integrity of the family, purity of parent- 
hood and the sanctity of child care, is a basal 
principle of the kingdom. Both lust which 
devours, and divorce which shatters family 
life, are destructive to the eternal purposes of 
Christ. 

Insincerity is intolerable to righteousness. 
Extravagance of speech and subterfuge in action 
defeat the purposes of God; substance and sin- 
cerity are indispensable. Where righteousness 
is, words must be weighty with truth and actions 
pregnant with meaning. Froth is no element to 
enter into eternal structure. But even sincerity 
is insufficient without mercy. A fallen race 
demanded a flood of mercy; where sin is, justice 


Relation of Man to Man 55 


without mercy means inexorable disaster. 
Mercy is the pillar on which man rests at his 
weakest point. The God of love is the author 
of mercy; the child of God is the dispenser of 
mercy. 

Unity, purity, sincerity, mercy—these are the 
pillars that bear up the four corners of the social | 
structure of the kingdom; but under the center 
of the building, to which all other parts are 
girded and bound, lies love. The kingdom of 
righteousness centers upon love; and _ love, 
reaching out its arms, holds together unity, 
purity, sincerity, mercy. These five form the 
foundation for the social structure of the 
kingdom. The kingdom of heaven among men 
rests upon them, even as in heaven they 
characterize the relations of the heavenly hosts. 
“‘Be ye therefore perfect, even as your Father in 
heaven is perfect.” 


OUTLINE OF THE CHAPTER 
I. The Falsity of Tradition 


1. Tradition teaches to avoid outward acts of 
evil; righteousness demands the inculcation of 
inward principles of good. 

2. Tradition defines and forbids murder, 
adultery, falsity, excessive vengeance, and fra- 
ternal neglect. 

3. Righteousness demands unity, purity, sin- 
cerity, mercy, love. 
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Il. Five Social Pillars 


1. Righteous structure is built on perfect ac- 
cord. 

2. They cannot abide the presence of impurity. 

3. They demand sincere purposes. 

4. Mercy also is one of the pillars. 

5. The whole foundation concenters around 
and is bound together by love. 


VI 


THE INTEGRITY OF THE MARITAL 
RELATION 


Matthew v. 31, 32 


LL five points of human relation are 
essential to society; but that of purity 
most vitally affects life, and the propagation 
and preservation of life rests in the marital rela- 
tion. Hence, to emphasize and illustrate purity 
Jesus uses marriage. The emphasis extends in 
both directions; on the one side, to temporal 
domesticity; on the other, to eternal spirituality. 
So vital is marital purity to the kingdom 
both as a fact and as a symbol—as a fact of 
human, and as a symbol of spiritual relation— 
that we may well pause and deliberate that 
which Jesus says regarding marriage. Society 
depends upon marital purity as a fact; the 
eternal kingdom depends upon its purity as a 
symbol; therefore its symbolic value rests in its 
actual purity. 

But marriage is more than a type. In it are 
fostered both spiritual and temporal life. In the 
home are born and developed the elemental 
stages of spiritual being. The home is that 
nursery, from which is stocked the infinite 
garden of God. As are the home impressions, 
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so will tend the eternal destiny. Family purity 
is not only the basis of social purity, but of all 
purity for time and eternity, for the spiritual 
kingdom in this world and that to come. In- 
fidelity to home poisons every channel of human 
intercourse. Nothing car be pure unless the 
home be pure. 

One look of lust contains poison enough to 
destroy asoul. The eye is the light of the body, 
the source of intelligence; but better be without 
light than live in the blurred mists of corruption. 
A light that illuminates only the path to death 
is worse than darkness. Better never taste the 
fruit of knowledge than eat thereof and die. 
Pluck out the corrupted eye and cast it from 
thee. Better one eye perish than the whole 
body be cast into hell. 

The hand is the power of the body; but if it 
move only to evil, cut it off. Better by far be 
powerless, than have strength that drives to 
death. The kingdom calls for life; and life 
without purity leads to death. Taint harbors 
death. Cut off the evil hand and cast it from 
thee. Not only acts, but embryonic concep- 
tions of evil, cherished incentives to sin, must 
be removed. 


Marriage Is Divine 


Marriage is of divine origin. The home isa 
shrine sacred to the preservation of the child, a 
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fortress divinely devised for the temporal pro- 
tection of an infinitely impressionable spirit, 
during that period in which character forms in 
the heart and righteousness crystallizes in the 
soul. 

The rearing of a beast matters little, for all 
cultural errors perish when the beast dies; but 
a blur in human character is a blur for eternity, 
and for this reason the rearing of a child is 
weighty with responsibility. Such a task calls 
for Infinite Wisdom, operating with and 
through a unified parenthood. 

The home never completes its task till the 
body goes to the grave and the spirit returns 
to God. Home responsibilities are needed to 
develop the parent as well as the child. The 
fullest manhood is in the weight of fatherhood; 
the fullest womanhood is in the glory of mother- 
hood. And ‘‘they twain shall be one flesh.” 


A Fixed Form of Government 


The home, as an institution, derives its form 
of government from God. It is the only govern- 
mental form so derived. God gave no arbitrary 
state government; man must evolve it out of 
the changing channels of political life. Brother- 
hoods and fraternities are the products of 
human intellect. God never specified eccle- 
siastical forms of government, nor did the Son 
of God organize in form the Church which he 
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purchased with his own precious blood; nor 
yet did the apostles fix such government. Civic, 
social, and ecclesiastical orders, which do not 
shape life after their form, may be left to the 
varying genius of man. 

But not so marriage. The government of the 
home is a fiat of the Almighty. They that 
marry shall leave father and mother and cleave 
unto each other, as though vital by one blood 
and quick by one heartbeat. ‘‘And they twain 
shall be one flesh.”’ 

Nevertheless, marriage is an institution for 
time. Its bounds are dissolved on the brink of 
the grave. In heaven they neither marry nor 
are given in marriage. This temporal relation 
is superseded by another transcendently higher 
and sublimer. The character formed, the full 
man enters into glory, and the temporal home 
gives place to that which is eternal. 

The great God has left no room for doubt as 
to the sanctity of marriage. From the first 
word, in which man and wife are commanded 
to forsake all and become one flesh, to the 
epistles, where the inspired writers pronounce 
marriage to be honorable among all men, this 
relation is held holy, and not to be violated. 
But two prohibitive injunctions were given in 
the Garden; one forbade eating of the fruit 
of the tree of knowledge of good and evil, and 
the other, the desecration of the marriage re- 
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lation. There has always been a suspicion of a 
relation between the two. The first general 
moral upheaval in all the world was caused by 
the antediluvian sons of God forming plural 
marriages with sinful daughters of men. Sodom 
and Gomorrah went up in smoke when home 
was desecrated and lust ran rampant. Six of 
the ten commandments relate to human re- 
sponsibility to mankind, and three of these re- 
fer directly to marriage and the sanctity of the 
home. The historical Scriptures team with the 
sorrows of marital abuses, and the writings of 
the prophets are vital with warnings symbolized 
by marital infidelity. 

Nor is the New Testament less rich in ad- 
monitions to hold this rite sacred. Jesus 
emphasizes and reiterates such necessity, and 
repeats that man and wife are no more two, 
but one, attributing the sacred union to God, 
and forbidding man to break its bonds. 
(Matt. xix. 6.) The apostles exhort to conjugal 
purity, and teach love, fair treatment, and 
unions consistent with righteousness. If the 
Scripture sets forth the sanctity of marriage, 
no less so do nature and humanexperience. At 
every turn the home is fortified, in God’s acts, 
in God’s words, in man’s experience. Trans- 
gression of its law brings physical disease, in- 
tellectual degeneracy, and moral corruption; it 
wrecks homes, breaks hearts, and blights 
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character; it stultifies moral and mental growth, 
and results in race suicide; it is a lure for other 
evils, and the retreat of such transgression may 
be traced by the miasmic cesspool of corruption 
which it leaves. 

Polygamy or polyandry, whether approved 
by law or entered with religious and con- 
scientious fanaticism, have always resulted in 
racial degeneracy, while free love has ever been 
a blighting curse to break the strength of 
nations. Every tottering civilization has crum- 
bled in marital infidelity, from the decline of 
ancient Egypt and Babylon to the stultification 
of Modern Southern Europe. 

On the walls, amid the ruins of Pompeii, 
is still pictured the corrupt beastliness of a 
people whose shame called forth the fires of 
angry Vesuvius, to obliterate the social stench 
which was ever in the nostrils of that overhang- 
ing mountain; and the heart of the degradation 
from which Southern Europe seems never again 
to be able to lift her head is the shamelessness 
with which courtesans ply their trade on the 
principal streets of their cities. Retrogression 
in civilization may ever be measured by the 
manner in which the people desecrate marriage. 

And lastly, the sanctity of the marriage law 
is written in the instinctive motives of the 
human heart; for though one reach the depths 
of human depravity, he seldom comes so low 
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that he can calmly see this sacred rite dese- 
crated, where his own flesh and blood are con- 
cerned. He is seldom so depraved that his 
blood does not boil when his own home is 
desecrated. 

The reason of being of the marriage rite is, 
first, the insistent demand of the embryonic 
and forming character of the child; second, for 
the full and mature development of men and 
women as parents, for no man or woman comes 
into the highest character culture without pass- 
ing through the sanctifying fires of family 
problems; third, the social purity of the race, 
which can be accomplished only through the 
purity of the home. The importance of these 
demands is written forcefully in God’s Holy 
Word, in the glowing pages of human ex- 
perience, and in the declarations of the law of 
nature. Those who ignore these causes, and 
the injunctions regarding them, come into 
universal degeneracy and civilizational stupor. 
Infidelity to marriage brings disaster—moral 
disaster, intellectual disaster, physical disaster, 
social disaster, civic disaster—universal disas- 
“ee: 

No Provision for Compromise 

There must be no compromise in marriage. 
It demands a complete surrender of every other 
right or obligation; its sanctity claims the fullest 
sacrifice; its purposes justify the severest 
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suffering. Marriage is not a luxury, not a 
convenience, not a pastime, not a civil contract 
for personal codperation and advantage; it is a 
divine institution for the perfecting of the 
purposes of God; it is as sacred as human life, 
and for its preservation no price can be counted 
dear. As Christ emptied himself and gave all 
—suffering, service, life—for his bride, at no 
point may husband or wife lay down responsi- 
bility for home, and say, It is enough. 

For this cause no man may put away his 
wife. God, who holds the issues of life, makes 
the union, and only God can dissolve it. As 
there is no divorce for the bride of Christ save 
in eternal death, so there is no divorce of hus- 
band and wife save in physical death. Whom 
God hath joined together, let not man put 
asunder. Not incompatibility—Christ gave 
himself for an incompatible Church; not neglect 
—Christ never forsook the humanity that 
neglected him; not desertion—Christ did not 
break the bonds when he was deserted; not non- 
support—the Church has never given free and 
full support to its Master, yet he is faithful. 
Only eternal death alienates the bride from the 
Eternal Bridegroom; only physical death alien- 
ates the earthly bride from her husband. 

There is one exception. When the Church 
joins itself to the Prince of the Powers of this 
world, then is it separated from Christ. So 
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also one may vitiate the marriage vow by infi- 
delity. A defiled body is as though dead. Infi- 
delity, fornication, and social corruption vitiate 
the sanctity of marriage, and the bond is 
broken, the injured party freed. This is the 
one and only cause of separation; and he who 
puts away his wife for any other cause not only 
breaks the bonds himself, but causes her, whom 
he thus puts away, to break the bonds; and 
whosoever marries her, who is thus unjustly 
put away, commits adultery. It is a dangerous 
thing to treat lightly this sacred institution. 
Only death, or its equivalent, may release one 
who has taken these obligations. 

Then why did Moses authorize a writing of 
divorcement? Because of the hardness of their 
hearts. Because of their density to righteous- 
ness, their deafness to the voice of God, Moses 
thought it expedient. From the beginning it 
was not so;even from the first the human race 
had more light. Through corruption men come 
to hurtful expediencies. In the night of sin 
they grope about in dark paths. When He who 
is the light of the world is come into the world, 
there is no longer need to grope in darkness. 
He gave his life to preserve inviolate the eternal 
institution of his marriage with the Church; so 
may a man give his life for the preservation of 
his home. 

It might be added that when man apprehends 
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marriage thus sacred, frivolous flirting, trivial 
joking, and hasty marriage will be eliminated, 
and there will be fewer broken homes and 
orphaned children. The shame of our civiliza- 
tion is the lightness with which we marry, the 
freedom with which we are divorced, the fre- 
quency with which remarriage gives children a 
complicated parenthood, and the tragedy with 
which homes are left broken. The cure can 
come only through a proper conception of 
scriptural marriage. 


OUTLINE OF THE CHAPTER 


I. Jesus Teaches Purity by Using the Marital Relation 


1. Marriage important both as a fact and a 
symbol. 

2. The home is demanded by the necessities 
of child culture. 

3. Corrupting influence must be eradicated. 


II. Marriage Is Divine in Origin 


1. For the protection of the child. 
2. For the development of the parent. 
3. The responsibilities end only with death. 


III, A Fixed Form of Government 


1. The organization of the home is the only 
form of government that comes from God. 

2. Nevertheless marriage binds only for the 
earthly life. 

3. The sanctity of marriage is reénforced by 
every law of society and of nature, as well as of 
scripture. It is written in scripture, in nature, 
in history, in the human heart. 
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IV. No Provision for Compromise 

1. It is not a mere contract, but a divine in- 
stitution. 

2. God, who holds the issues of life, makes the 
union. 

3. Only infidelity or death breaks the bond. 

4, When marriage is held sacred, there will be 
fewer tragedies in life, 


VII 
A DIRECT DIVINE RELATION 
Maithew vi. 1-18 


A Threefold Function 


HEN thou doest thine alms’’—‘‘ When 

thou prayest’’—‘‘When ye fast.” 
Almsgiving, prayer, and fasting are but sym- 
bols of service, worship, and sacrifice. As unity, 
purity, sincerity, mercy, and love are the 
obligations in righteousness of man to man, so 
service, worship, and sacrifice are obligations to 
God. The first comes through consecration of 
possessions; the second, through consecration 
of emotions; the third, through consecration of 
appetites and ambitions. By mental and 
material possessions, man serves; by heart 
emotions, he worships; by self-denial, he 
sacrifices. The heart chords vibrate into wor- 
ship; worship purifies itself through service; 
service perfects itself through sacrifice. These 
three exercises are the functions of the heart 
toward God. 


Counterfeits of These Functions 


The scribes and Pharisees, moralists, both of 
ancient and of every age, having neither broken 
nor contrite hearts, counterfeit righteousness 
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and feign service, worship, and sacrifice. Their 
god is a human creation, as fickle as public 
opinion; their righteousness a human standard 
as variable as the customs of men; their per- 
formance is for human approval, unrighteous 
as the judgments of men. Their perfect worship 
is the fulfillment of form; the reward of their 
service is applause; the object of their sacrifice 
is self-glory. 

Their god, being a deceiver, is susceptible of 
deception. They rouse him with trumpet 
blasts; they hold him with mystification of 
words; they compel him with contortions of 
countenance. These hypocrites feign right- 
eousness rather than seek truth; they delude 
themselves that they can purchase eternal 
riches with counterfeit currency. They would 
buy God at a bargain; they would delude and 
cheat the Creator. They would make conquest 
of righteousness by rushing the bulwarks of 
truth with the hollow blasts of trumpets, by 
overwhelming the Deity with multitudes of 
words. They would substitute histrionic per- 
formance for sacrificial offering. 

Men know that gods of their invention are 
nothing. When men make puppet gods, they 
soon ascend the throne themselves and worship 
Opinions of men; they believe that reputation is 
more than character, shadow more than sub- 
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stance; glory by trickery more than honor by 
merit. 

It is a perpetual tragedy that so many men 
of professed righteousness are satisfied with 
the form, rather than seek the substance. As 
if one could get by God with a ‘“‘character”’ 
given by an undiscerning public! It is not 
strange that he who knows no righteousness 
should hide his heart; but shame joins hands 
with guilt when those who profess to be right- 
eous cherish hidden sin. High heaven can but 
hold in contempt him who offers hollow gifts 
behind trumpet sounds, empty supplications in 
wordy confusion, cheap sacrificial offerings with 
hypocritical facial contortions. 


These Functions Are Direct and Real 


Citizens of the kingdom must be in living re- 
lation to God. Communication must be vital 
and unchecked. The relation is sacred, direct, 
without intermediary or observer. Sin is 
against God, and God only. Service, worship, 
and sacrifice are to God, and God alone. No 
branch is united through another branch; 
every branch is immediately connected with 
the vine. This threefold function is directly 
to the Son of God, undesecrated by gaze, 
comment, or opinion of the curious world. 
As the love tokens between bridegroom and 
bride are not for public parade, so the sacred 
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communion between the Heavenly Parent and 
his child are not to be paraded. 

No matter what the service, whether feeding 
the hungry, clothing the naked, or visiting the 
sick, it seeks, not human opinion, but divine 
approval. Worship may be private, congrega- 
tional, or even national; but whether bursting 
into gratitude and praise, or lifting petitions, 
or entering communion, it is each individual 
heart that opens itself to God. Let not sinister 
or left-handed motive enter. Go into thy 
closet; and when thou hast shut out the curious 
world, pray to Him that seeth in secret. Wash 
thy face and anoint thy head; the holy im- 
pulses of the heart are not for coarse comment. 

They that serve in secret shall be rewarded 
openly. And the God of bounty, from whom is 
sought the blessing, will so respond with love 
that its beams will break into the light; and 
angels, men, and devils will know that God has 
loved them that worship in spirit and in truth, 
“‘for he seeketh such to worship him.” 


Service and Sacrifice Rooted in Worship 


Worship stands between service and sacrifice, 
and reaches a devoted arm to each, binding into 
one our gifts and our sacrificial renunciations. 
Both service and sacrifice are nourished by the 
emotions which grow out of worship; and by 
them worship is perfected. Love is the sub- 
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stance of divine relation; worship is the expres- 
sion of that love; sacrificial service is the ripened 
fruit. Where worship is pure the fruit is in- 
evitable. Worship then is fundamental. Hence 
Jesus treats it in detail, giving us that prayer 
which is the substance of worship. The Lord’s 
Prayer, that masterful and comprehensive pro- 
duction, has in it both the literal form and the 
broad spirit of worship. Its words are specific; 
its spirit all-inclusive. Every phrase is weighty 
with significance. 

There are an introduction and a conclusion, 
expressive of a vital relation and an infinite 
obligation. ‘‘Our Father, which art in heaven” 
—heaven and earth inalienably linked by 
parental and filial bonds. ‘‘Thine is the 
kingdom, and the power, and the glory’’—all 
is in thy hands: the kingdom, which is the basis; 
the power, which is the motive force; the glory, 
which is the culminating result of all human 
operation for God. Then, if all be his, our obli- 
gation to him is infinite. 

The body of the prayer consists of seven 
brief and direct petitions. The first three are 
recognition of God and his rights; the last three 
are a soul cry for release from the blasting effects 
of sin; the one, standing in the center, is 
freighted with double significance, calling for 
both physical and spiritual needs. 

Considered in detail, the first three express 
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praise, submission, obedience—the demand of 
God, the duty of man. ‘‘Hallowed be thy 
name’’—the spirit of man meditating, assimilat- 
ing, expressing praise to the Deity. ‘‘Thy 
kingdom come’’—recognition of the sovereign- 
ty, submission to the authority, codperation 
with the purposes of God. ‘‘Thy will be done”’ 
—the inevitable outcome of sincere praise and 
submission. 

The cry of the last three is for release from the 
bondage of sin in the past, guidance for the 
problems of the present, protection from the 
attacks of the future. ‘‘ Forgive us’’—we are 
under condemnation, sentence, death; without 
release we are lost, and release comes only 
through the forgiveness of God. But even 
though released we are helpless to avoid the 
wiles of the devil. Then ‘lead us’’—give 
guidance that we go not into the toils of the 
tempter. We do not fear that thy guidance 
might take us into temptation; but we pray, O 
Lord, lead us, lest we go into temptation. But 
even then, when in thy guidance we have 
shunned the way of the tempter, the powers of 
evil pursue us, even to the door of thy sanctu- 
ary. Then ‘‘deliver us from evil.’’ The adver- 
sary, following, presses us sorely; give thou 
divine help. 

Standing as a pinnacle in the center of the 
prayer is the petition for sustenance. ‘Our 
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daily bread’’—bread, the staff of life, stands for 
all physical needs. Thou who didst drop the 
manna and multiply the meal, thou who didst 
break the loaves and fishes, thou who didst 
turn the water into wine and broil fish for the 
weary fishermen, surely thou art interested in 
our having bread for our bodies. 

‘Give us this day our daily bread.”” ‘“‘I am 
the bread of life,’”’ Jesus responds. “I give... 
a well of water springing up unto everlasting 
life.’ Then it is prayer for spiritual sustenance 
and refreshment. Feed us, O Lord, that spirit- 
ual food which cometh down from heaven. 

Three groups of petitions in the order of 
their greatness: first, the kingdom and its in- 
terests; second, sustenance for its citizens; 
third, protection from its menaces. Thus do we 
worship, sacrifice, serve, keeping open and 
active the channels of grace, cutting off what 
hinders and deters, appropriating our powers to 
the consummation of the kingdom. Such is the 
relation to the King of kings. 


OUTLINE OF THE CHAPTER 
I. A Threefold Function 


Service, worship, sacrifice are obligations to 
God. 


II. Counterfeits of These Functions 


1. The scribes and Pharisees worship opinions 
of men. 
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2. Their god being a deceiver, they undertake 
to deceive him. 

3. Their god, in the last analysis, is man him- 
self. 


III. These Functions Are Direct and Real 


1. They are to God and God alone. 
2. They seek divine approval only. 
3. The reward comes openly. 


IV. Service and Sacrifice Are Rooted in Worship 


1. Service and sacrifice nourished by worship. 

2. If worship be pure, fruit is inevitable. 

3. Analysis of the prayer given: Introduction 
and conclusion; a body of seven petitions. 


VIII 


RIGHTEOUSNESS RELATING TO 
PROPERTY 


Matthew vi. 19-34 
Temporal and Eternal Values 


IGHTEOUSNESS, in its relation to proper- 

ty, demands that material wealth be sub- 
ordinate to spiritual riches. Man, created in 
the image of God, is endowed with immortal 
existence, is capable of everlasting life. His 
field is not limited by the limitations of time, but 
the borders of his activity are the borders of 
eternity. His limitations in eternity are the 
infinitude of God. 

The works of man, to be coequal with himself, 
must be coexistent with himself, must abide 
forever. The structure of his work should be 
imperishable. His treasure must be of the 
eternal, its foundation indestructible. That 
which is built on a perishing foundation can 
but perish with its foundation. What is built of 
a decaying substance can but decay. 

Then man may not “lay up treasure upon 
earth, where moth and rust corrupt, and where 
thieves break through and steal.’’ The things 
that are of the earth are vanishing, are subject 
to change. Even though elemental substance 
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abide forever, the structural formation of 
material things is undergoing perpetual change, 
is subject to decay. Amid material things we 
have no continuing city. 

But mankind may “‘lay up treasure in heaven, 
where neither moth nor rust corrupt, and where 
thieves do not break through nor steal.” In 
spiritual structures there is no waste, .:v loss, 
no destruction. There is no change there 
except the change toward a greater perfection. 
Nothing there disintegrates or decays. Spirit- 
ual riches abide forever. 

And what are these spiritual riches? “A 
mansion, not made with hands, eternal in the 
heavens.’’ A mansion—the nesting place of 
eternal life, protection from all that destroys, 
inspiration to all that lives, and this amid the 
associations of the Father’s house. ‘‘Not made 
with hands’’—but a structure rising by the 
fitness of things out of the Fatherly love and the 
filial obedience. It is a product of the respon- 
siveness of man to the achievement of righteous- 
ness. It is not a compilation of hands, but a 
natural expression of human response to divine 
love, a building rising out of beauty and purity 
and service. ‘‘Eternal in the heavens’’—a 
building whose setting is in the effulgent glory 
of the presence of God, and whose duration is 
without cessation or end. 

The method of acquisition is simple; as we 
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acquire earthly treasure, so heavenly. We gath- 
er the passing and exchange it for the abiding. 
We produce perishables and transform them into 
immortals. Jesus forbids, not production, but 
storing. Men exchange field products for 
houses, lands, gold, silver, jewels. But houses 
decay and metals and gems perish; so Jesus 
suggests more permanent commodities. 

But even though temporal riches last, they 
are not current in the heavenly country. We 
are here but for a bit of time; we are journeying 
to eternity. We should exchange earthly for 
heavenly currency. The Bank of Exchange is 
the Church of God. We deposit material wealth 
—property, service, thought, love; we draw 
eternal riches—life, joy, association. The stock 
is high; it beggars the riches of time; the divi- 
dends are endless; they yield the fullness of 
eternity. 

And so much the more is it important that we 
invest our treasure in heavenly riches, for 
‘‘where your treasure is, there will your heart 
be also.’’ Hearts, like vines, always ‘cling to 
something. Tragic it is when an immortal heart 
clings to a perishable treasure. As a decayed 
trellis betrays an entangled vine to the dirt, so 
a temporal treasure plunges an immortal heart 
into corruption. He who rests his all on earthly 
things must perish with their passing. 
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No Life Can Have Two Ultimate Aims 


You may not build on matter; neither may 
you build on God and matter. Double vision is 
blindness. He who sees two things sees neither. 
Much less may one progress in opposite direc- 
tions. One ultimate purpose, to which all 
operations are directed, is essential to intelligent 
progress. A life may work from many points, 
but it must have one goal. 

As there is but one lasting investment for 
man, so there is but one worthy goal. Naught 
but eternity is greater than immortality; and if 
immortality lift up, it must be toward eternity. 
All other goals are downward toward degeneracy. 
Worship of matter is rejection of God; such 
worship moves toward destruction, while wor- 
ship of God moves toward life. One may not 
move in contrary directions. ‘‘You cannot 
serve God and mammon.” 

Material things are but fit for scaffolding to 
erect spiritual structures. We invest temporal 
wealth in eternal riches; we gain knowledge for 
the sake of spiritual truth; we utilize both 
wealth and knowledge to develop virtues. The 
world is a gymnasium in which to gather 
spiritual strength. The gymnasium is not an 
end in itself; and men tear down the scaffold 
when the permanent building is completed. 
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Worry Over Temporal Things Results in Evil 

“Take no thought.’’ -Do not worry because 
of temporal needs, fretting lest food fail or 
clothing be lacking. Life is more than meat, 
and the body is more than raiment. God who 
gives the all-important life will not neglect the 
needs of that life. God who forms the body will 
not leave it naked. God is not like man to look 
to great things and leave the minor matters 
undone. He doeth all things well. Nor need 
man worry for the future. The God of the 
present sees also the needs of the future. Suffi- 
cient unto the day are the problems thereof. 

Jesus would bring us here a lesson in faith. 
Faith fixes confidence, confidence inspires hope, 
and hope cheers the heart. Cheerfulness is an 
efficient tonic, a stimulant to the mind, an in- 
spiration to the body, and a courage to the 
heart. ‘‘A merry heart doeth good like a 
medicine.” 

It is a lesson in composure. Worry achieves 
naught but ill. It banishes rest, disorganizes 
the mind, depletes the body, wrinkles the brow, 
whitens the head. Worry drives away friends 
and disturbs neighbors. 

But this is a lesson in human limitations. By 
worry man cannot add one cubit to his stature, 
nor can he make one hair white or black. By 
worrying man can achieve naught but to dis- 
credit God, to break confidence in creation, to 
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shatter faith in self, and to banish hope for the 
future. Worry is the sign of distrust, the mark 
of departed faith. 

And this is a lesson in the relative value of 
mankind. God feeds the fowls; how much more 
will he feed his children. God clothes the 
transitory grass; how much more will he clothe 
immortal man. 

This is a lesson in economy. It is not hard to 
overemphasize the carnal body and demand 
more than its needs. Your Heavenly Father 
knows true values; he knoweth that you have 
need of all these things of food and clothing. 
And more, he knows what you have no need of. 
Imagination ever multiplies needs, even to 
injury. Man worries much for what matters 
little. But God knows our needs. 

This is a lesson in providence. It is God who 
feeds the fowls. It is God who clothes the 
flowers. it is God who provides for the least 
object of creation. Are ye not much better 
than these little things? By the stamp of his 
image he values and cares for you. If he so 
carefully provides for that which perishes, will 
he not much more clothe you, O ye of little 
faith? 

The one needful thing is to know the God of 
Faith, the God of Composure, the God of Good 
Cheer, the God of Divine Providence. ‘Seek 
ye first the kingdom of God and his righteous- 
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ness.’’ Provision is made within the kingdom 
for incidents and exigencies. What is apparent- 
ly so important outside the kingdom comes 
under divine superintendence within, and he 
who enters may be in perfect peace that all 
things will be directed well. 


OUTLINE OF THE CHAPTER 
I. Temporal and Eternal Values Contrasted 


1. The wide scope of possible human achieve- 
ment. 

2. The labors of man should be for eternity, 
not for time. 

3. The nature of spiritual riches. 

4. The transforming of temporal values into 
spiritual. 

II. No Life Can Have Two Ultimate Aims 

1. Double vision results practically in blind- 
ness. 

2. Only spiritual riches are worthy a spiritual 
creature. 

3. The chief use of material creation is that 
man may by it attain spiritual heights. 


III. Worry Over Temporal Things Results in Evil 


1. “Take no thought’’—do not fret. 

2. Herein is a lesson in (1) Faith, (2) Com- 
posure, (3) Human limitation, (4) The value of 
man as compared with other things of creation, 
(5) Economy, (6) Providence. 

3. The one thing needful is to know God and 
his righteousness. 


IX 


THAT WHICH IS HOLY NOT TO BE 
DESECRATED 


Matthew vii. 1-12 
Life Is Holy—Keep It Sacred 


AR not—condemn not—judge not human 
life; it issacred. God gave to mortal man 
the handling of temporal and material things, 
to analyze or to unite, to tear down and to build 
again. But the issues of life God holds in his 
own hands. Arrogate not to yourself to violate 
life. The issues of life are between God and 
each individual. The relation of each individual 
is to God alone; and God alone may judge the 
execution of human responsibility. 

A passion to attain excellence is planted of 
God in the human breast. To be and realize 
the best that is in you is of divine origin. In 
relation to others, to lead and to lift is a divine 
right; but to crush others that we may surpass 
them is a perversion of that passion. Only de- 
lusion and degeneracy gloat in supremacy at- 
tained by destroying others. Men may rise; and 
rising, lift; but God’s men may not surpass by 
pressing down. 

Competition that crushes is a crime, and of 
the devil. Whether nation, or political party, 
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or big business, or social leader, or ecclesiastical 
potentate, he who attains power, prestige, or 
possession by bringing shrinkage to the rightful 
sphere of another has desecrated the Holy of 
Holies of a divine heritage. Destructive com- 
petition is pernicious; constructive coéperation 
is divine. 

“Ye shall be judged.” “It shall be measured 
to you again.’’ Injustice is a rebounding force. 
Every Haman, sooner or later, hangs upon his 
own scaffold. Never prize fighter won world 
belt by beastly blow but later came to the 
knockout himself. Never monarch usurped 
throne but he or his descendants later lost the 
crown to one stronger than he. Every dev- 
astating Napoleon meets his Waterloo. Ac- 
quisition through violation of rights not only 
destroys that which is holy, but turns about and 
destroys him who desecrates. ‘‘They turn 
again and rend you.” 

It is not that man may not touch human life. 
He has a function to strengthen and lift. The 
spirit of righteousness, armed with the cloak 
of charity, goes forth not to destroy but to 
build. He covers weakness with charity, then 
feeds it with strength. He builds it with grace. 
He relieves misery with mercy; he heals pollu- 
tion with purity; he perfects peace through 
charity. But he whose vision is blurred by a 
beam only rankles wounds, and drops poison 
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from his infected spirit. Blinding beams are 
bungling implements for moral surgeons. He 
who would heal the human heart must first 
sterilize his own heart from sin. ‘‘First cast 
out the beam, then shalt thou see clearly to cast 
out the mote.” 


The Appurtenances of Life Are Holy; Keep Them 
Sacred 


““Give not that which is holy unto the dogs, 
neither cast ye your pearls before swine.” If 
life be sacred, that which ministers to life is 
sacred. Desecration of that which affects life is 
desecration of life. Material substance is 
sacred; it is the cradle of infant life, the gym- 
nasium of growing life, the realm of reigning 
life. Property is sacred; no man may misuse, 
abuse, or refuse to use property. Our bodies are 
sacred; they are the temple of the living God; 
they are the dwelling place of the spirit of 
immortal man. He who desecrates the body 
pollutes the spirit in the body. The nerve 
system, that mysterious bridge which spans the 
chasm betwen God and material creation, is 
sacred; that mechanism through which mind 
expresses itself in the terms of matter is holy! 
for it is the doorway of the human spirit. 

Liberty is sacred; its preservation gives 
guarantee to expression of life. Liberty is not 
license; license is the perversion of liberty. I 
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saw one driving through the streets of a con- 
gested city; by observing traffic law he wound 
his way without molestation of another. He 
was the spirit of liberty. Then came another, 
pell-mell, menacing all who came near him; he 
was taking license. He who traverses the throb- 
bing highway of life, exercising his own and 
observing the rights of others, is acting in ac- 
cordance with liberty. Liberty threads its way 
through the changing path of life, glorying in 
the fullness of its powers, cautious against col- 
lision, but expressing in itself the divine con- 
ception of righteousness. He who curbs liberty 
robs the kingdom of richness. 

Association is sacred. Human touch is the 
second power house of life’s inspiration. The 
more delicate the association, the more holy. 
Association between the sexes is most holy; its 
inspiration is a divine beam which illumines the 
propagation of life. Lack of such association 
on either side leaves irreparable want; desecra- 
tion of such association is the most deadly social 
poison, foreboding blight to domestic sanctities. 
Nothing is more beautiful than the processes 
of shortening of the cords of charm which draw 
man and maid toward the union of life. What 
a tragedy when these tender cords are coarsened 
by vulgar words and deeds. How much greater 
the tragedy when they are polluted by selfish- 
ness and sin! 
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The home is sacred; it is the shrine of parent- 
hood. In it life is united to life; and new life is 
added to life. Home is sacred to the name of 
father; for there he purifies himself from the 
stain of the outward world and gives the best of 
himself to his offspring. Home is sacred to the 
name of mother; for its holy walls are her pro- 
tection, not only in its quiet refuge, but when 
she goes upon the street, or in the press of 
business house. And well may she be protected, 
for the real mother is more than mother to the 
body. She is mother to the mind, for she leads 
its powers out; she is mother to the character, 
for she implants its principles in; she is mother 
to the heart, for she lifts it up to God. 

Home is sacred to the child; there his body 
finds development; there his mind finds ex- 
pansion; there his heart finds affinity with God. 
The marks of the home are ineradicable in the 
child; that these marks may be glorified the 
home must be sanctified. God save our homes! 

Because life is holy, all that touches life is 
holy. Life must not be marred; that which 
affects life must not be desecrated. Dogs have 
no sense of sanctity; to them nothing is sacred. 
Keep from them that which is holy, lest it be 
desecrated. And precious pearls—the cradle of 
life, the temple of life, the expression of life, the 
shrine of life, these which are the setting about 
life and their whiteness reflects the glory of life 
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—they must not be sullied by the filth of swine. 
God could not love Esau nor make aught of him 
because he had no sense of values. He could sell 
a holy heritage for a mess of pottage and then 
lie down and sleep. But Jacob, though avari- 
cious and wicked, could discern the value in 
better things. Jacob, who knew values, when 
he was brought to see the holy things of God, 
wanted and prized them, because he saw their 
value; and thus seeing, as a prince he prevailed 
with man and God. The dogs and swine of 
evil do not discern values. They trample right- 
eousness, soil purity, and rend the children 
of the kingdom. ‘‘Give not that which is holy 
unto dogs, nor cast ye your pearls before swine.”’ 


Keep Open the Channels of Divine Relation 


Ask—seek—knock. Keep up the wires con- 
necting with the Great Central Office. Rusty 
wires will not bear a message to God. Use alone 
keeps communication with Heaven clear. It is 
he who asks that receives; it is he who seeks that 
finds; it is he who knocks that finds open the 
treasure house of God. Nor can another ask, 
or seek, or knock in your stead. The trans- 
portation of your message to the throne is direct, 
non-transferable, and no stopover allowed. 
None can use your wire save yourself; there is no 
intermediary but Jesus Christ, and he is God. 
Neglect grounds it; use keeps the current open. 


That Which Is Holy Not To Be Desecrated 89 


Keep up communication by communicating. 
Ask! Seek! Knock! 

The most sacred of all connections is this 
channel between you and God. Your spiritual 
life depends upon it. By it is praise expressed; 
and expression of praise pleases the divine ear 
and soothes the human heart. By it thanks are 
rendered, God is made glad, and the human 
heart is filled with the virtue of gratitude. It is 
the means of petition whereby is poured out our 
infinite need; it is the medium of communion 
whereby we drink of the spirit of God. Through 
it flow infinite mercies and blessings and graces. 
Keep open the channel! Keep vital the con- 
nection! Keep constant the communication! 
Ask, ask! Seek, seek! Knock, knock! 

And will not God give if we ask? An earthly 
father, being evil, will give good gifts to his 
children when they ask; will not he of infinite 
goodness give his spirit to them that ask? If 
a child ask bread of his earthly father, shall he 
receive astone? If he aska fish, shall he receive 
a serpent? I tell you the Father is more willing 
to give than we are to receive; and he knows 
what we have need of before we ask him. But 
keep the channels open—and active—and we 
shall receive. , 

Ask, ask, ask! Seek, seek, seek! Knock, 
knock, knock! 

Keep sacred that which is holy. Hold sacred 
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the rights of men even as you hold sacred your 
own cherished desires. ‘‘Whatsoever ye would 
that men should do to you, do ye even so to 
them.’ As your life is holy, so is that of your 
fellow; be steadfast in the sanctity of both. 
In the sanctity of the sacred is the immutable 
principle of the eternal law. In the Sanctity of 
the Sacred is the message of the prophet. 
Heaven and earth may pass, but God’s holy 
things must not be desecrated 


OUTLINE OF THE CHAPTER 
I. Life Is Holy—Keep It Sacred 


1. Judge not— only God has a right to con- 
demn one made in his image. 

2. No man may advance by crushing another. 

3. Injustice is a rebounding force. 

4. Yet a man may function to uplift the life 
of another. 


II. The Appurtenances of Life Are Holy 


1. That which preserves, ministers to, or 
affects life must not be desecrated. 

2. Material wealth—it is the cradle of life. 

3. The human body—it is the temple of God. 

4. The nerve system—it bridges the chasm 
between material and spiritual. 

5. Liberty—by it life has expression. 

6. Fellowship—it is the power house of in- 
spiration. 

7. Home—it is the shrine of the genesis of 
life. 

All these must be preserved from the dogs of 
corruption and the swine of sin. 
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III. Keep Open the Channels of Divine Relation 
1. Your communication with God is direct 
and personal. 
2. Your spiritual life depends upon this com- 
munication. 
3. And God, better than an earthly father, 
will not fail you. 


xX 
ENTRANCE DEMANDS EFFORT 
Matthew v1. 13, 14 


HE watchword of the kingdom is forward, 

but advance is not easy. Arouse, exert, 
expend yourself. Without effort there is no 
entrance. Falling or drifting moves from the 
kingdom. The road of least resistance is 
retrogressive; lethargy achieves nothing. He 
who yields to environment is destined to 
oblivion; the law of submission to dying nature 
is the law of death. Nature is under a curse. 
The masses of matter and the masses of men 
are both alike moving toward decay. This is 
the broad way through which men are going to 
death. 


Strive 

“Enter ye in at the strait gate,’ says Mat- 
thew; but Luke puts it even better: ‘‘Strive to 
enter in.’’ The way that leads to life is narrow; 
it requires a searching eye to see it, a ready hand 
to steer to it, an exhaustless energy to pursue it, 
an ever-increasing vision toconsummate it. All 
fortuitous movement is in the opposite direc- 
tion. Only he who breaks from the currents 
that are, and finds for himself a force to propel 
him over the receding waves, can move up the 
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stream that is drifting from the kingdom of God. 
And that propelling force comes only in coépera- 
tion with the divine power. 

The Lord would have us cut loose from the 
distracting entanglements of sin, turn on the 
exhaustless provision of divine grace, and invest 
every power in progress toward him. God does 
the divine part, but there is a human part also 
—“‘Working together with God.” It is not 
enough to submit oneself to God, no matter how 
complete the surrender. There is something for 
the servant of God todo. The Ship of Zion has 
no cabins to accommodate sleepers; all on board 
belong to the crew, and each has his divinely 
appointed task. The fullest life for man can be 
achieved by neither man nor God alone. Work- 
ing together is the only way. 

Nature furnishes numberless illustrations of 
how achievement is attained through sacrifice 
and effort. Thus the electric current, following 
the wire of least resistance, gives no light; 
where its course is easy its service is inconse- 
quential. But the same current struggling over 
the resisting platinum wire, or leaping from 
carbon to carbon, in the very effort that it 
_ makes, bursts into a flame of light. It is only 
in struggle that electricity flames. 

Struggle, again, produces heat. The little 
rays of sunshine pierce a transparent substance 
without heat; but when they grind against that 
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which is opaque the world is warmed. And 
once more it is struggle that produces magnet- 
ism. When the electric current traverses the 
resisting coil, the strength of the magnet is in 
proportion to the resistance overcome. 

Thus God has written into nature his spiritual 
truth. Wealth, intelligence, social prestige, and 
all the things that man counts valuable in life 
are won by the price of struggle. These visible 
things of experience are designed to teach us 
that struggle is essential to the scaling of spirit- 
ual heights. Only trash comes without cost. 
Strive to enter in. As through infinite effort 
Christ purchased the redemption of man, so 
man must give his best to embrace that re- 
demption. The grace of God is a free gift, but 
the heights of glory cannot be given; they are 
the consummation of effort. 


The Finishing Touch 


An ancient prophet commanded his Hebrew 
king to smite upon the ground symbolical of 
overcoming his enemies. The king smote three 
times and stayed; and the prophet rebuked him 
in bitter anger. 

The incident is gripping. The king was at 
fault: he lacked the persistence to put the 
finishing touch. He was content to rest at 
passably well, if not at half done. The habit 
of incompleteness was a blemish in his character. 
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“Thou shouldst have smitten five or six times; 
then hadst thou smitten Syria till thou hadst 
consumed it; whereas now thou shalt smite 
Syria but thrice.’”’ The finishing touch is in 
the last stroke. He who would complete his 
work must strike the sixth stroke. 

There is naught but slavery in the first few 
strokes. He who would achieve must bind him- 
self to the paths of law. The first steps of 
achievement are in the realm of apprentice- 
ship; apprenticeship is imitation; imitation is 
copying; and the copyist is slave to the law of 
another. The highest achievement begins thus 
in slavery, but it ends in mastery. The heights 
of achievement are only attained when one has 
followed law, conquered law, assimilated law, 
and at last of himself evolves law. He who 
masters law and is a law unto himself is so 
because law has become a part of his nature. 
But law does not thus enter his nature until he 
has lived law even to the sixth stroke. There is 
a place at which law blends with nature, and 
an act of law by such an one is according to his 
nature. 

The emancipation of the soul is when right- 
eousness blends with human nature. Such is 
the breaking from the bonds of the novice in 
righteousness and rising to the freedom of 
mastery, both of self and of all else. Such 
mastery can come only to him who can attain 
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the fifth and sixth strokes. It is the ability to 
give the finishing touch; it is the transformation 
of nature; it is the driving force of personality 
following its own bent in the paths of righteous- 
ness, because its nature has become righteous. 
When righteousness permeates the human 
heart, and the inward man takes its coloring 
from the glory of God, then the course of human 
action moves on a high plane. Here drudgery 
ceases, the bonds of death are broken, the 
creature enters a new freedom; and effort, 
freed from friction, becomes boundless. 

Such boundless effort is not under drudgery, 
nor is it fighting discouragement, but with 
conscious power the soul enters the struggle 
with a sense of victory being sure. Paul says, 
“So fight I not as one that beateth the air.”’ 
He knows that victory is certain, and in this 
knowledge his effort is boundless and free. 
Such is the striving of the master Christian; 
such the effort that he puts forth knowing that 
success must come. In this consciousness the 
sweep of his effort knows no checking, its impe- 
tus knows no stay. 


Effort with Efficiency 


Strive to enter in, but strive according to 
wisdom. Effort, to be availing, must be in- 
telligent. There is something wrong when 
mountains labor and mice are born. Effort ac- 
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cording to folly brings indeterminate result. 
It is only in wisdom that there can be certainty. 
Beating the air brings poor progress in the king- 
dom. The Christian must be the most pains- 
taking of all men. Christianity, the zenith of 
all systems of service, the all in all of every 
system, demands full efficiency at every point. 
In its machinery there is place for neither 
friction nor rust, neither broken bolts nor 
loosened nuts. No shambling machine can keep 
the strait and narrow way, no divided energy 
can climb its steeps, no careless approach can 
make the gate. 

The human engine has many departments— 
of body, of brain, of spirit. In all of its function- 
ing there is no place for failure or for falling 
short. Small matter that the fire burns furious- 
ly if the machinery be wrenched and warped, 
if the spindles be gummy and hard, or if the 
steam be leaking at every joint. If this loco- 
motive of spiritual energy would make the grade, 
it must keep aflame its fires of zeal, concentrate 
its full force on the propellers of progress, order 
its mental machinery with the accuracy of in- 
telligence, and keep its spindles oiled with the 
lubricant of wisdom. 

Equipment, conservation, and utilization are 
the processes for divine service. Neither 
sluggard, nor spendthrift, nor miser in man 
power can have part in the kingdom of God. 
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That which functions less than its fullest self 
is unworthy divine use. Even though it be the 
smallest atom with the most obscure task, it 
must be at its best if it function for God. 

This boundless expenditure of energy, more- 
over, grows with ever-increasing exactness. 
The way grows more narrow and the entrance 
is ever straiter. Purity is a washing, a gift of 
purifying grace; righteousness is an art, an 
achievement, an exacting career. In the execu- 
tion of righteousness the tottering feet improve 
with infinite growth of steadiness; trembling 
hands manipulate with infinite increase of 
sureness. There is an unlimited lift in the 
standard of righteousness, an inexhaustible rise 
in the approach to the likeness of God. Strive to 
enter in, for by striving is progress and through 
progress is attainment. 


Effort with Endurance 


He who endures to the end will be saved. 
Endurance is a third of genius. Only endless 
work wins. He who smites and stays snuffs out 
the light of genius. Incompleteness—in quality, 
in quantity, in extent—is the gaunt glutton that 
devours greatness, and is only the more gaunt 
for his devouring. The want of the finishing 
touch is the void between failure and success. 
Only he who can traverse this void can hope to 
achieve. 
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The rising sun brings beauty and freshness; 
but the crowning glory of a day well spent comes 
only as the sun sets. He who curtails the con- 
quest cannot claim the kingdom. Greatness 
without endurance would be as impossible as an 
eight-hour Edison. Much of the wizardry of 
the great scientist consists in the number of 
hours that he labors. 

There is no coasting on the strait and narrow 
way. It has ascending, but no descending, 
grades. All its downs are retrogression. The 
goal can be found only by striving, for strait is 
the gate and narrow is the way, and few there 
be that find it. 


OUTLINE OF THE CHAPTER 


I. Strive 

1. All fortuitous movement is away from 
God. 

2. In addition to divine help, man must use 
his best effort. 

3. This lesson of effort is taught by many 
illustrations taken from nature. 

4. Note how light, heat, and magnetism are 
attained and transmitted. 


II, The Finishing Touch 
1. Story of Joash failing to smite six times. 
2. A perfect manhood is attained only after 
righteousness permeates human nature. 
3. Effort which is made in accord with the 
principles of righteousness has a guaranteed re- 
sult. 
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ITI. Effort with Efficiency 


1. Christian activity demands efficiency. 
2. With perseverance in effort there is an 
increasing demand for exactness of execution, 
LV. Effort with Endurance 
1. Endurance is a third of genius. 
2. There is never a time in Christian life for 
laxness. 


XI 
BEWARE 
Matthew vii. 15-23 


ARK records how the Lord said at one time, 
“What I say unto you I say unto all, 
Watch.” And at another time the Master says, 
“Watch and pray.’’ Watchfulness is a concern 
of Christians. Sensitive to every good, the 
Christian should be alert to the warnings of evil. 
Nothing is more fitting than the injunction 
to watchfulness which comes among the closing 
paragraphs of this all-inclusive sermon. Be- 
ware false prophets. Be wary of false leaders. 
You will find the way besieged with them; nor 
will they be readily recognized. They will 
masquerade in robes of righteousness, and turn 
heaven and earth to deceive. Only by their 
fruits may you know them. 

Beware false professions. Words are treach- 
erous things, and claims are often cunningly 
devised. You may believe what men say only 
when it is backed by how they live. Feigning is 
easy and fawning is cheap; let not yourself be 
deceived thereby; the Lord who sees the heart 
weighs the value of words; and you had best 
weigh them too against the deeds of him who 
speaks. 
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Beware of False Leaders 


Through strong leadership spiritual operation 
in this world is achieved. The kingdom ad- 
vances along paths blazed by great leaders. 
Not by direction from a throne, but by leading 
up the rugged path of life the Lord set up his 
kingdom—not so much by precept as by 
example. As l have loved, so ought ye to love. 
The works that I do shall ye do, and greater 
works than these shall ye do. The great game 
of salvation is that of following your leader; 
and our Lord demands of no man either to 
suffer or to do that which he himself has not 
both suffered and done. In the winning of the 
world he is the personal leader. 

But as he is leader of numberless hosts, he 
calls for many who shall lead others—leaders of 
millions, of thousands, of hundreds, of fifties, 
of scores. And the leaders of every degree are 
followers of those of higher degree, as all are 
followers of Christ. All “having gifts differing 
among themselves,”’ varying gifts call for vary- 
ing functions; and in every function of spiritual 
life there is call for leadership. 

First among the leaders are the prophets— 
first because they bear the messages of God, 
and stand in a measure between the King and 
the subjects of the kingdom, rightly dividing 
the Word of God, and continually breaking the 
bread of life to the Church. These are they 
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who are commanded to feed the Church of God 
which he had purchased with his own precious 
blood. It is for them to furnish the Word in its 
purity; but on the other hand it is within their 
power to present it tainted with the poison of 
untruth. By pure service they purify; by cor- 
ruption they may corrupt. They are both 
interpreters and expounders; but by evil within 
themselves they may soil the truth of God. 

The great adversary is not blind to this ad- 
vantage. He appreciates the power of false 
prophets; he knows that they can corrupt 
wherever they can obtain a hearing. This is 
the surest way to poison the stream of good at 
its source. Such false deceivers come in sheep’s 
clothing; they glisten as whited sepulchers; 
they hold in their hand the olive branch. But 
they bear a hidden sword; in their bowels are 
the ashes of death; in their hearts are the cruel- 
ties of ravening wolves. They go but to kill 
and to destroy. They are the more dangerous 
because of their false appearances. 

Beware false prophets. Try the spirits 
whether they be of God. Know those whom 
you accept as teachers or whom you follow as 
leaders. No man can discern the heart by the 
outward appearance. Many who wear the 
garb of light are in reality the children of dark- 
ness. Wicked as it is to pick men to pieces, 
it is divine to know men. To speculate care- 
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lessly or lightly on character is reprehensible; 
to prejudge is despicable; to condemn untried 
is wicked; but to know your leaders is the 
foundation of wisdom. 


By Their Frutts Shall Ye Know Them 


The exterior may be coated with beauty or 
decorated with purity till no man may see the 
things that are within; but “‘by their fruits 
shall ye know them.”’ ‘“‘Men do not gather 
grapes of thorns, nor figs of thistles’’; for as is 
the tree, so is the fruit, and the fruit is the true 
test of the tree. It is the expression of the 
heart, and is permeated with the inner substance 
of the tree. The life of the tree and that of the 
fruit are one. For this cause a good tree brings 
forth good fruit. A corrupt tree brings forth 
corrupt fruit because the fruit is tainted with 
that nature in which it took form, with that 
nature from which it came. Then if you know 
the fruit you also know the tree, for the fruit 
is the essence of the tree. 

No man is either better or worse than his 
deeds. None can be honest and do dishonest 
deeds; none pure and do that which is impure. 
“As a man thinketh in his heart, so is he.’’ His 
thought is the expression of himself; not some- 
thing foreign poured into the man, but the 
essence of himself oozing into the pockets of his 
brain capacity. One’s secret thoughts are the 
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hidden picture of his character, concealed in the 
private album of the soul. His deeds are these 
thoughts coming to light in action. Man’s 
nature determines the color of his thoughts; his 
thoughts give birth to his deeds; and both the 
man and his thoughts and deeds have one nature 
in common. The thoughts and the deeds are 
the fruits of himself; wherefore by their fruits 
shall ye know them. 

“Every tree that bringeth not forth good 
fruit is hewn down and cast into the fire.’’ 
Destruction is the inevitable end of evil. Life 
is essentially good, being a quality of God. 
Evil ends in death, lacking God. God through 
his eternal law of righteousness inevitably hews 
down and destroys that which is evil. Right 
is as old as eternity, coexistent with God; but 
the powers of evil shall be cast into the Second 
Death, shut forever from God and good. 

Life consists in being in the presence of God, 
in vital relation with him. Death is separation 
from God; and destruction is the futility of 
action in such separation. What is separated 
from God is under sentence of death and curse 
of destruction. It is neither extinct nor an- 
nihilated, but is cut off from joy and progress 
and condemned to misery and woe. 


Beware False Professions 
Righteousness is not a matter of saying. 
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James tells us that out of the same mouth 
proceed blessings and curses. ‘‘The tongue is 
a fire, a world of iniquity.’’ Words are untrust- 
worthy; professions may be only of the tongue. 

Many whose hearts have never taken part in 
the kingdom “will say unto me in that day, 
Lord, Lord.” They will claim service. ‘‘ Have 
we not prophesied in thy name?’”’ Mere words, 
deceitful words. ‘‘And in thy name cast out 
devils?” Trickery and legerdemain, or even 
pure falsehood calculated to deceive. “And in 
thy name done many marvelous works?” 
Mockery of miracles, hollow and vain boastings. 
These are pretensions, with no shadow of 
realities. They are shams, none of which can 
enter the kingdom. 

And who shall enter? ‘‘He that doeth the 
will of my Father which is in heaven.’ ‘‘He 
that doeth’’—the output of a man’s life is the 
test. If the fruit have the richness and the 
sweetness, then is he worthy. But if his deeds 
lack, no amount of excuses, or professions, or 
protestations will suffice. 

Then will the Judge deny, reject, expose, and 
condemn him. “I will profess unto them, I 
never knew you.’ Your prophecies were false; 
no devils were ever subject unto you; your 
miracles were delusions; never have you been 
workers together with me. Ye are impostors; 
your claims are false. 
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“Ye that work iniquity.”” The output of 
your lives is evil. The expressions of your 
hearts have been corrupt. Your deeds have 
been unrighteous. The books show nothing to 
your credit; a long account has been charged. 
Nothing of good, but much of evil is attached 
to your name. 

“Depart from me.”’ The sentence is eternal 
separation. Ye are shut out from God, from 
the angels, from the redeemed; ye are barred 
from holiness and purity and good; alienated 
from happiness and joy and peace. Ye that 
work iniquity shall be shut up to devils and 
fiends and the damned; imprisoned with wicked- 
ness and impurity and corruption; doomed to 
sorrow and misery and death. ‘Depart from 
me, ye that work iniquity.” It is the eternal 
breaking away from hope; it is the eternal 
entrance into despair. Depart—there shall be 
weeping and gnashing of teeth. 


OUTLINE OF THE CHAPTER 
I. Beware of False Leaders 


1. All advance demands leadership. 

2. Prophets have always been chief in in- 
fluence among religious leaders. 

3. The devil delights to send out false 
prophets, for he can have no more effective 
guides to evil. 

4. False prophets are the more dangerous, 
since they masquerade as angels of light. 
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iis By Their Fruits Shall Ye Know Them 
1. The fruit is the essence of the life as it is. 
2. In his deeds is the life of a man summed up. 
3. If the deeds be evil, the life can but be 
evil, and the end can but be destruction. 


III. Beware False Professions 
1. Words cannot be the test of righteousness, 
for they are often deceitful. 


2. It is the doer of God’s will who enters the 
kingdom. 


3. The Judge cannot be deceived. 


PART III * ee 
CONCLUSION 


ren 


XII 
THE FINAL TEST 
Matthew vit. 24-27 
Readiness for the Test 


EAR’? and ‘‘do.”’ In hearing and doing is 
the perfection of righteousness. He who 
would be righteous must first receive these 
sayings with open ears, ready to receive them 
into a responsive heart. Hearing is first a 
process of absorption. These sayings must 
sink into the innermost soul, and there find an 
abiding place. Hearing is receptivity whereby 
these truths enter and abide. 

But hearing is more: it is assimilation whereby 
these principles become the very substance of 
one’s being. They enter his being and become 
sum and substance of his nature; or rather, his 
nature becomes one with them. ‘‘He that hath 
ears to hear, let him hear.’’ ‘‘But let him take 
heed how he hears.”’ 

He must not only hear, but he must also do 
these sayings of mine. It is not enough that 
seed be sown and abide in the ground; it must 
express itself in growth. Completeness is not 
in the planting, but in the harvest. Fullness is 
not in hearing, but in the doing. These sayings 
of mine set forth principles of action. Right- 
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eousness is positive and constructive. It hasa 
labor to perform, a task to achieve. One must 
hear before he can do; but he must hear that 
he may do. And more, he must both hear and 
do. To hear and not to do is unavailing. He 
that heareth and doeth not is but a foolish man. 
The doing of these sayings involves the erec- 
tion of a structure of such glowing righteousness 
that the resemblance to God arouses the 
enemies of the Almighty; it involves service de- 
fensive and constructive; it involves inculcation 
of eternal law and divine principle until there 
be a perfect fulfillment in oneself. The doing 
of these sayings demands a righteousness that 
roots itself in the foundation of the inward 
being and becomes the principle of existence. 
The doing of them brings unity, purity, 
sincerity, mercy, and love among men; it re- 
sults in service, worship, and sacrifice out of the 
secret parts of the soul to God; it transforms 
temporal values into eternal principles; it 
banishes every taint of corruption and sancti- 
fies all that touches life; and lastly, such right- 
eousness girds up its own loins and goes after 
eternal treasure with a force that will not be 
denied, detecting frauds and correcting errors. 
Such are the achievements of righteousness. 
They constitute the rock on which eternal 
structures stand. All else is unstable sand, fit 
foundation for what is destined to fall. 
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The Testing Time 


All structures of righteousness are tested as 
by an undermining flood. Torrents of tempta- 
tion descend with unabating force and seep 
in at every defective opening with molding and 
decaying effect upon character. Rising floods 
of persecution enter from the underside and un- 
dermine the foundation. Storms of trial come 
with ever-increasing gusts to drive the torrents 
and lift the floods in waves that both may beat 
upon the house. And so is every character 
at same time reviled and persecuted and maligned 
with tests that reveal the texture of the char- 
acter structure and show the nature of the 
foundation. 

Such testing comes to the righteous, and by 
it their righteousness is made manifest. The 
powers of evil use it if perchance they may over- 
throw the righteous. The powers of Heaven 
permit it, fully cognizant of the fact that these 
present testings but perfect the righteous in 
their righteousness and work out “‘a far more 
exceeding and eternal weight of glory.” 

These testing storms are not without effect 
upon the unrighteous. The devils would de- 
stroy whom they can, and in their wrath they 
send storms of evil to overthrow even the fol- 
lowers of evil. It is the delight of devils that the 
unrighteous fall into the snares of evil. Herein 
is evil the more hateful that it will destroy its 
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own. But God looks on, knowing that the un- 
righteous only come into the doom that awaits 
their unrighteousness. Nor does he check the 
fury of the storm, for by it is detected the un- 
righteousness of the unrighteous. It is the 
sifting process whereby the evil is separated 
from the good. Otherwise the wickedness of 
the wicked which God sees might not be ex- 
posed. But when the rains descend, and the 
floods come, and the winds blow, and beat upon 
that house, its weakness is made manifest, its 
defects are laid bare, and the righteousness 
of God is justified. 


The Resultant Alternatives 


It is only the righteousness which admits into 
the kingdom that is able to weather the storm. 
The house of righteousness stands because it is 
founded upon a rock. It abides because its 
structure is indestructible. It withstands the 
attacks of time; it enters the gates of eternity; 
it abides among things eternal. Its foundation 
is Jesus Christ, who is eternal; its substance is 
truth, which is everlasting; its spirit is the spirit 
of the redeemed, which is immortal; it is en- 
dowed with the life that cannot die. Its in- 
scription is the presence of God; its character 
is the holiness of God ; its duration is the eternity 
of God. It does not fall, for it is founded upon 
a rock. 
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Unrighteousness must fall. Being but the 
shadow of things, it has no substance. Being 
cast forth from the matter of time, its existence 
is but temporal. Being false in its origin and 
purposes, its falsity will reveal itself as is the 
nature of falsity. Being founded on that 
which perishes, its foundation will fail to bear 
it up. Its foundation, being like unstable sand, 
moves from beneath it aiid forces it to fall. 
After its own nature of folly and falsehood, its 
character is subject to constant change. _Its 
end is inevitable, for there is nothing in its 
substance that can make it last. 

“And great is the fall of it.” Great in 
tragedy, for it is a complete and endless wreck. 
Great in loss, because of that which it might 
have been had the foolish man only heard and 
done the sayings of the Lord. The destruction 
into which it goes is great, because it sweeps all 
that is evil before it. Finally this fall of the 
house of evil is great because it marks the end 
of all evil, the everlasting separation of the good 
from the evil, the casting of evil into outer dark- 
ness, the gathering of the good to eternal life. 
It is great because it is the end of probation, 
which is the beginning of realization. 


OUTLINE OF THE CHAPTER 
I. Readiness for the Test 


1. It is necessary, not only to hear, but to 
hear to the point of assimilation. 
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2: It is necessary to do to the point of con- 
summation. 

3. This quality of hearing and doing results 
in building a structure. 


IT, The Testing of the Structure 


1. Storms of temptation and floods of per- 
secution attack your spiritual structure. 

2. The powers of both righteousness and 
evil watch the test with interest. 

3. These tests demonstrate the righteousness 
of the righteous and expose the wickedness of 
the wicked. 

ITI. The Resuliant Alternatives 

1. If the structure be righteous, it withstands 
the attacks; because the foundation of right- 
eousness is eternal. 

2. If the structure be wicked, it falls in the 
test; because it has a foundation that crumbles. 
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